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Notes on and Quotes from Discovering Biblical Equality 
Notes by David Matthewτmade for his personal use and shared on the understanding that they 
ŘƻƴΩǘ ǇǳǊǇƻǊǘ ǘƻ ǊŜŦƭŜŎǘ ŜǾŜǊȅ ŀǎǇŜŎǘ ƻŦ ǘƘŜ ōƻƻƪ ǿƛǘƘ Ŝǉǳŀƭ ǿŜƛƎƘǘΣ ŀƴŘ ǘƘŀǘ ǘƘŜȅ Ǝƻ ƻǳǘ with 
spelling etc. unchecked. 

  

 
  

Pierce, R. W., & Groothuis, R. M., eds., Discovering Biblical Equality: Complementarity 
without hierarchy (IVP/Apollos, 2005) 

 

  
Egalitarianism recognizes patterns of authority in the family, church and societyτit is not 
anarchisticτbut rejects the notion that any office, ministry or opportunity should be denied anyone 
on the grounds of gender alone. (p13) 
 
While there is a spectrum of views on this topic, the most fundamental divide is over one basic 
question: Are there any aspects of leadership denied to women and reserved for men strictly on the 
ōŀǎƛǎ ƻŦ ǿƘŀǘ ƻƴŜ Ŏŀƴƴƻǘ ŎƘŀƴƎŜΣ ƻƴŜΩǎ ƎŜƴŘŜǊΚ όǇмрύ 
  

The two views: 
1. Male leadership; traditional view; complementarian. 
2. Egalitarian 

  

Book in five sections: 
1. Historical backdrop; place of women during church history. 
2. Relevant biblical passages examined and interpreted. 
3. Theological aspects of the debate. 
4. Hermeneutical issues. 
5. Practical aspects in the outworking of egalitarianism. 

  

 

 

SECTION 1: Historical backdrop 

  

1. The Changing Roles of Women in Ministry 
2. Evangelical Women in Ministry a Century Ago 
3. Contemporary Evangelicals for Gender Equality 
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In general, European society was patriarchal and this was reflected in the mediaeval church and its 
attitude to women. The yielding of Eve to temptation was largely seen as excluding women from 
theological debate. Convents gave women a 'professional' locus for their ministry. 
  
19th and early 20th centuries saw a huge increase in women's involvement at all levels, including 
leadership, with many scholars and interpreters finding ample biblical support for this situation. 
The decline set in between the two world wars, for the following reasons: 
  

¶ CƛǊǎǘΣ ŦǳƴŘŀƳŜƴǘŀƭƛǎǘ ǎŜǇŀǊŀǘƛǎǘ ǎǳōŎǳƭǘǳǊŜǎ ŜƳŜǊƎŜŘ ǿƘƛŎƘ ǘŜƴŘŜŘ ǘƻ ƘŀǊŘŜƴ ƻƴ ǘƘŜ ǿƻƳŜƴΩǎ 
issue.  

¶ Second, as fundamentalism institutionalized, women were squeezed out of leadership roles.  
¶ Third, the conservative Protestant backlash against changing social values resulted in restrictions 

on women in ministry.  
¶ Finally, a more literalist view of Scripture among fundamentalists meant less flexibility in 

interpreting the subject of women in ministry. (p52) 
  
Evangelical egalitarians are ideologically much more closely aligned with the evangelical activists 
and women preachers of the nineteenth and early twentieth centuries than with the various non-
Christian and liberal forms of feminism that developed in the latter half of the past century. (p59) 
  
tŀŎƪŜǊ ŀƭǎƻ ŎƻǊǊŜŎǘƭȅ ŀŎƪƴƻǿƭŜŘƎŜŘ ǘƘŀǘ ŀŦǘŜǊ ǘƘƛǎ ŎƻƭƭƻǉǳƛǳƳ άǘƘŜ ōǳǊŘŜƴ ƻŦ ǇǊƻƻŦ ǊŜƎŀǊŘƛƴƎ ǘƘŜ 
exclusion of women from the office of teaching and ruling within the congregation now lies on 
ǘƘƻǎŜ ǿƘƻ Ƴŀƛƴǘŀƛƴ ǘƘŜ ŜȄŎƭǳǎƛƻƴ ǊŀǘƘŜǊ ǘƘŀƴ ƻƴ ǘƘƻǎŜ ǿƘƻ ŎƘŀƭƭŜƴƎŜ ƛǘέΦ  (p62) 
  
The last 30 years: 

¶ First, a theology of gender equality has been recovered from its nineteenth-century roots. Though 
undoubtedly influenced by the modern feminist movement, it was not the result of it; rather, the 
secular served as a catalyst to awaken the sacred. 

¶ Second, the struggles within evangelicalism in the 1980s had the long-term effect of strengthening 
the resolve of biblical egalitarians, forcing them to move to a greater level of maturity as the result 
of a vigorous self-defense. 

¶ Third, although the initial backlash of the late 1980s is past, the resultant polarity of the two sides 
presents an ongoing challenge for evangelicals. The need to get beyond this impasse in order to 
demonstrate unity with diversity in the body of Christ is greater than ever. Thus another matter of 
unfinished business is resuming dialogue with a spirit of reconciliation. 

¶ Fourth, the rise of the biblical equality movement has effected a change of practice, if not of mind, 
for many traditionalists. Not only have scores changed to an egalitarian position, but many others 
have modified their traditionalism into a position that ends up being virtually egalitarian in practice. 
The result is that things seem to be generally better for evangelical women in marriage and 
ministry at the beginning of the twenty-first century, even in many so-called complementarian 
circles. 

¶ Fifth, a high view of Scripture has been an explicit part of evangelical egalitarian theology from the 
beginning. Despite some accusations to the contrary, these conservatives have not dismissed the 
ǘŜŀŎƘƛƴƎ ƻŦ ǘƘŜ .ƛōƭŜ ŀǎ άƳŜǊŜƭȅ ŎǳƭǘǳǊŀƭέΣ ƴƻǊ ƘŀǾŜ ǘƘŜȅ ŘŜǾŜƭƻǇŜŘ ŀ ǎǇŜŎƛŀƭ ƘŜǊƳŜƴŜǳǘƛŎ ǘƻ ƎŜǘ 
around it, nor have they simply refused to submit to its authority. (p74) 
 

  

SECTION 2: Biblical passages examined 
  

4. Equality With and Without Innocence: Genesis 1-3 
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In short, the nature of revelation, Hebrew language and vocabulary, the semantic range of ὅadam, 

ŀƴŘ ǘƘŜ ŎƻƳƳƻƴ ƭƛƴƎǳƛǎǘƛŎ ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ǿƻǊŘǎ ŀƭƭ ŀǊƎǳŜ ŀƎŀƛƴǎǘ ǘƘŜ ǇǊŜǎǳƳǇǘƛƻƴ ǘƘŀǘ άDƻŘΩǎ 
ƴŀƳƛƴƎ ƻŦ ǘƘŜ ǊŀŎŜ ΨƳŀƴΩ ǿƘƛǎǇŜǊǎ ƳŀƭŜ ƘŜŀŘǎƘƛǇέΦ  (p80) 
  
There is nothing in this first chapter to suggest anything other than an equality of male and female 
created together in the image of God. (p82) 
  
This is the purpose of the womanΩs άhelpέ: to overcome loneliness. If it were, as Schreiner suggests, 
άǘƻ ƘŜƭǇ !ŘŀƳ ǿƛǘƘ ǘƘŜ ǘŀǎƪ ƻŦ ǊǳƭƛƴƎ ƻǾŜǊ ŎǊŜŀǘƛƻƴέ όƛōƛŘΦΣ ǇΦ нлпύΣ ǘƘŜƴ ƭƻƎƛŎ ǿƻǳƭŘ ǊŜǉǳƛǊŜ ǘƘŀǘ ǎƘŜ 
be created before the naming of the animals. The goal of overcoming loneliness is stressed in 
Genesis 2:23ςнпΣ ƴƻǘ ǘƘŜ ǿƻƳŀƴΩǎ ŀǎǎƛǎǘŀƴŎŜ ƛƴ ǊǳƭƛƴƎ ƻǾŜr creation (though this is clear in Gen 
1:26).  (p84 fn17) 
  
In Genesis 2 the man is given responsibility over the Garden, a responsibility already given to both 
man and woman in Genesis 1, but he is not given authority over the woman. Genesis 2 nowhere 
suggests a hierarchical relationship between the man and the woman, and certainly not because of 
ǘƘŜ άƻǊŘŜǊ ƻŦ ŎǊŜŀǘƛƻƴέΦ aƻǊŜƻǾŜǊΣ ŎƘŀǇǘŜǊ м ŜȄǇƭƛŎƛǘƭȅ ŘŜŎƭŀǊŜǎ ǘƘŀǘ ǘƘŜ Ƴŀƴ ŀƴŘ ǘƘŜ ǿƻƳŀƴ ǎƘŀǊŜ 
ƛƴ DƻŘΩǎ ƛƳŀƎŜ ŀƴŘ ōŜŀǊ ǘƘŜ ǎŀƳŜ ǊŜǎǇƻƴǎƛōƛƭƛǘƛŜǎΦ  όǇурύ 
  
In ǎǳƳΣ ǘƘŜ ǾƛŜǿ ǘƘŀǘ ǘƘŜ ƳŀƴΩǎ ŎǊŜŀǘƛƻƴ ōŜŦƻǊŜ ǘƘŜ ǿƻƳŀƴΩǎ ƛƳǇƭƛŜǎ Ƙƛǎ ŀǳǘƘƻǊƛǘȅ ƻǾŜǊ ƘŜǊ Ŏŀƴƴƻǘ 
be sustained by study of the text of Genesis 2, the context of Genesis 1ς3, the comparative literature 
of the ancient Near East or the invocation of putative customs of primogeniture in ancient Israel.  
(p86) 
  
Eve as 'helper' to Adam does not imply subordination; God himself is often described by the same 
term. 
  

άwƛōέ όtselaὅ) actually refers to the side of the man, a part of the body that is neither above nor 

below him. (p86) 
  
Schreiner argues that when the man named the animals he exercised authority over them, and thus 
when he named the woman he exercised authority over her. This is unconvincing for several 
reasons.  

¶ First, the text nowhere states that the man exercised authority over the animals by naming them. 
Rather, he classified them and thereby continued the work of the first three days of creation in 
chapter 1, where God divided the elements of matter.  

¶ Second, there is no obvious way in which the man exercised any authority over either the animals or 
the woman.  

¶ Third, Genesis 2:23, where the man designates the woman, begins with an affirmation of equality, 
άōƻƴŜ ƻŦ Ƴȅ ōƻƴŜǎ ŀƴŘ ŦƭŜǎƘ ƻŦ Ƴȅ ŦƭŜǎƘέΦ  

¶ Fourth, the second part of Genesis 2:23 is a chiasm (concentric structure) in which the words for 
άǿƻƳŀƴέ ŀƴŘ άƳŀƴέ ŀǊŜ ǇƻǎƛǘƛƻƴŜŘ ŀǘ ǘƘŜ ŎŜƴǘŜǊΣ ǎǳƎƎŜǎǘƛƴƎ ŀ ŎƻǊǊŜǎǇƻƴŘƛƴƎ ŀƴŘ Ŝǉǳŀƭ ǊŜƭŀǘƛƻƴǎƘƛǇ 
to one another. (p87) 
  
Why did the serpent approach Eve rather than Adam? 

¶ First, if name giving is intended to symbolize not domination but a kind of discernment and wisdom 
ƛƴ ŘŜǘŜǊƳƛƴƛƴƎ ǘƘŜ ƴŀǘǳǊŜ ƻŦ ŀ ŎǊŜŀǘǳǊŜΣ ǘƘŜƴ ǘƘŜ ƳŀƴΩǎ ǘŀǎƪ ŀǎ ŎŀǊŜǘŀƪŜǊ ƻŦ ǘƘŜ DŀǊŘŜƴ ƛƴ нΥмфς20 
would have included the naming of the snake. This would have implied the wisdom to see in the 
snake the characteristic of shrewdness. How this information was obtained we are not told, but 
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there is no indication that the woman was party to it or that the man informed her. Therefore she 
may have beŜƴ ƳƻǊŜ ǎǳǎŎŜǇǘƛōƭŜ ǘƻ ǘƘŜ ǎƴŀƪŜΩǎ ǇŜǊǎǳŀǎƛǾŜ ǇƻǿŜǊǎΦ 

¶ Second, the reader never learns how the woman received the information that she cites to the 
snake. Yet is is clear from her words to the serpent that she knew God had forbidden them to eat 
from the tree. If the serpent and the man had dialogued and sin followed, there would never be 
certainty as to the guilt of the woman. The text wishes to make clear that both the woman and the 
Ƴŀƴ άǿƘƻ ǿŀǎ ǿƛǘƘ ƘŜǊέ όDŜƴ оΥсύ ǇŀǊǘƛŎƛǇŀǘŜŘ ƛƴ ǘƘŜ Ǝǳƛƭǘ ŀƴŘ ōƻǘƘ ǎǳŦŦŜǊŜd the results, for both 
knew that eating the fruit was forbidden. 

¶ Third, the text nowhere suggests that the snake approached the woman in order to subvert the 
ƳŀƴΩǎ ŀǳǘƘƻǊƛǘȅ ƻǾŜǊ ƘŜǊΦ ¢ƘŜǊŜ ƛǎ ƴƻ ƳŜƴǘƛƻƴ ōȅ ŀƴȅ ƻŦ ǘƘŜ ŎƘŀǊŀŎǘŜǊǎ ƻŦ ŀƴȅ ǎǳŎƘ ŀǳǘƘƻǊƛǘȅ Ƙŀving 
ōŜŜƴ ƎƛǾŜƴΦ ¢ƘŜ ŎƘŀƭƭŜƴƎŜ ƻŦ ǘƘŜ ǎƴŀƪŜ ƛǎ ƴƻǘ ŘƛǊŜŎǘŜŘ ŀƎŀƛƴǎǘ ǘƘŜ ƳŀƴΩǎ ŀǳǘƘƻǊƛǘȅΦ Lǘ ƛǎ ŀƎŀƛƴǎǘ DƻŘΩǎ 
authority. (p88) 
  
Genesis 3:16ς17 is best understood as a description of the new order of things, of how life will be 
lived as the result of the Fall, rather than how it should be lived. It is not a command for one sex to 
rule over the other any more than Genesis 3:17ς19 is a command for all Israelite men to be farmers 
or a prohibition of the use of weedkiller. (p92) 
  
Conclusion 
The relationship between man and woman in Genesis 1ς3 has been examined with regard to several 
points.  

¶ CƛǊǎǘΣ ǘƘŜȅ ǿŜǊŜ ŎǊŜŀǘŜŘ Ŝǉǳŀƭƭȅ ƛƴ DƻŘΩǎ ƛƳŀƎŜΣ ǘƘƻǳƎƘ ŎƭŜŀǊƭȅ ƛƴ ŘƛŦŦŜǊŜƴǘ ǿŀȅǎ ŀƴŘ ǎŜǉǳŜƴǘƛŀƭƭȅΣ 
ƻƴŜ ŀŦǘŜǊ ǘƘŜ ƻǘƘŜǊΦ ¢Ƙǳǎ ƻƴŜ ƳƛƎƘǘ ǎǇŜŀƪ ƻŦ ŀ άŎǊŜŀǘƛƻƴ ƻǊŘŜǊέΣ ǘƘƻǳƎƘ not in the sense of a 
hierarchy of the man over the woman.  

¶ Second, they were commanded to share dominion over the rest of creation. This is the only 
authority given before the Fall.  

¶ ¢ƘƛǊŘΣ ǘƘŜ ǿƻƳŀƴ ǿŀǎ ŦƻǊƳŜŘ ŦǊƻƳ ǘƘŜ Ƴŀƴ ŀǎ Ƙƛǎ άŎƻǊǊŜǎǇƻƴŘƛƴƎ ƘŜƭǇŜǊέ or partner, with no 
implication of inferiority or subordination.  

¶ CƻǳǊǘƘΣ ǘƘŜ Ƴŀƴ ŘŜǎŎǊƛōŜŘ ƘŜǊ ŀǎ άǿƻƳŀƴέΣ ǊŜŦƭŜŎǘƛƴƎ ǳƴƛǘȅ ƛƴ ǇŜǊǎƻƴƘƻƻŘ ŀƴŘ ŘƛǾŜǊǎƛǘȅ ƛƴ ǘƘŜƛǊ 
gender. Later he names her Eve, describing the function she would have in bearing children as the 
άƳƻǘƘŜǊ ƻŦ ŀƭƭ ƭƛǾƛƴƎέ όƘŜƴŎŜ ƻƴŜ ŎƻǳƭŘ ǎǇŜŀƪ ƻŦ ŀ άǇǊƻŎǊŜŀǘƛƻƴ ƻǊŘŜǊέ ǘƘŀǘ ŎƻǳƴǘŜǊōŀƭŀƴŎŜǎ ǘƘŜ 
creation order; cf. 1 Cor 11:12). But the text does not mention anything about authority in the giving 
of names.  

¶ CƛƴŀƭƭȅΣ ŀŦǘŜǊ ǘƘŜ CŀƭƭΣ DƻŘΩǎ ƧǳŘƎƳŜƴǘ ƛƴcluded for the woman hard work alongside her husband in 
addition to bearing children. She would also have a desire to rule him, though he would end up 
ruling her. 
   In short, both unity and gender diversity are clear themes in the creation accounts. God created 
the woman and the man to be one in unity and love. There is neither explicit nor implicit mention of 
any authority or leadership role of the man over the woman, except as the sad result of their sin in 
the Fall and their ensuing judgments. Even then, such hierarchy is not presented as an ideal, but 
rather as a reality of human history like that of the weeds that spring from the earth. The resolution 
of this conflict in equality and harmony cannot be found in these chapters but looks forward to a 
future redemption.  (p94) 

 
  

5. OT Law to NT Gospel 
  

The law of Moses reflects a male-centred social environment.  (p96) 
  
...a redemptive process, ƻŦ ǿƘƛŎƘ ǘƘŜ [ŀǿ ƛǎ ōǳǘ ƻƴŜ ǎǘŀƎŜΦ ¢Ƙƛǎ ǇǊƻŎŜǎǎ ōŜƎƛƴǎ ǿƛǘƘ όмύ DƻŘΩǎ ƎƻƻŘ 
creationΣ ǿƘƛŎƘ ƛǎ όнύ ƳŀǊǊŜŘ ōȅ ƘǳƳŀƴƛǘȅΩǎ sin, which in turn is (3) regulated by the Mosaic law, a 
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structure that is transcended in (4) the gospel...  This process is confirmed by comments of Jesus (Mt 
5:17ς48; 19:1ς20) and Paul (Gal 3:19, 23; 4:4).   (p97) 
  
Thus though Torah does not reverse the judgment of male dominance (Gen 3:16), it guards and 
protects the woman within the situation.  (p98) 
  
The law of Moses does not endorse slavery (economic or personal) any more than it does patriarchy, 
but works within these frameworks and regulates them, providing a degree of care and protection 
for slaves and women... Thus such laws relating to Gentiles, slaves and women show a redemptive 
ƳƻǾŜƳŜƴǘ ǘƻǿŀǊŘ ǘƘŜ ƛŘŜŀƭ ŜȄǇǊŜǎǎŜŘ ƛƴ tŀǳƭΩǎ ƭƛōŜǊŀǘƛƴƎ ǿƻǊŘǎ ǊŜƎŀǊŘƛƴƎ ǘƘŜǎŜ ǎŀƳŜ ǘƘǊŜŜ ƎǊƻǳǇǎΥ 
ά¢ƘŜǊŜ ƛǎ ƴŜƛǘƘŜǊ WŜǿ ƴƻǊ DǊŜŜƪΣ ƴŜƛǘƘŜǊ ǎƭŀǾŜ ƴƻǊ ŦǊŜŜΣ ƴŜƛǘƘŜǊ ƳŀƭŜ ƴƻǊ ŦŜƳŀƭŜΣ ŦƻǊ ȅƻǳ ŀǊŜ ŀƭƭ ƻƴŜ 
ƛƴ /ƘǊƛǎǘ WŜǎǳǎέ όDŀƭ оΥнуύΦ  όǇмлмύ 
  
Perhaps the exclusion of women priests may be traced to the ceremonial uncleanness of 
menstruation that would prevent them from officiating for a portion of each month.  (p104) 
  
SummaryΦ Lǘ Ƙŀǎ ōŜŜƴ ŀǊƎǳŜŘ ǘƘŀǘ ǘƘŜ ƛƴǘŜƴǘƛƻƴ ƻŦ ǘƘŜ ¢ƻǊŀƘ ǿŀǎ άƴŜƛǘƘŜǊ ǘƻ ŎǊŜŀǘŜ ƴƻǊ ǘo 
ǇŜǊǇŜǘǳŀǘŜ ǇŀǘǊƛŀǊŎƘȅέΦ In contrast, it sometimes even disciplined the man and guarded the woman. 
Moreover, the family laws had a relatively progressive and protective attitude toward the legal 
status of women, exhibiting concern for limiting male dominance. Critics may judge ǘƘŜ ƭŀǿΩǎ ǎǳŎŎŜǎǎ 
ƛƴ ƻǾŜǊŎƻƳƛƴƎ άǘƘŜ ǇŀǘǊƛƭƛƴŜŀƭ ŀƴŘ ǇŀǘǊƛŀǊŎƘŀƭ ǇŀǘǘŜǊƴέ ƻŦ IŜōǊŜǿ ǎƻŎƛŜǘȅ ŀǎ ōŜƛƴƎ άǘƻƻ ƭƛǘǘƭŜ ŀƴŘ ōȅ 
ƴƻ ƳŜŀƴǎ ŜƴƻǳƎƘέΦ .ǳǘ ŦƻǊ ǿƻƳŜƴ ƭƛǾƛƴƎ ŀǘ ǘƘŀǘ ǘƛƳŜΣ ƛǘ ǿŀǎ ŀǘ ǘƘŜ ƭŜŀǎǘ ōŜƴŜŦƛŎƛŀƭΦ It meant the 
difference between an ordered society and a chaotic anarchy with unrestrained male dominance.  
(p105) 
  
¢ƘƻǳƎƘ !ƝŘŀ .Ŝǎŀƴœƻƴ {ǇŜƴŎŜǊΩǎ ǘƘŜǎƛǎ ƻŦ ƳƻǾƛƴƎ άōŜȅƻƴŘ ǘƘŜ ŎǳǊǎŜέ provides a helpful starting 
point for the discussion of gender equality in the Bible, WŜǎǳǎΩ ǘŜŀŎƘƛƴƎ ǎǳƎƎŜǎǘǎ ǘƘŀǘ ƻƴŜ must also 
move beyond the law. His response to the question on divorce (Mt 19:1ς12) and his treatment of 
the same subject in the legal rulings found in Matthew 5:21ς48 (specifically Mt 5:27ς32) speak 
directly to this point. (p106) 
  
The fulfillment of the law in the redemptive era of the Messiah goes beyond the law by focusing on 
the attitude of the heart. In this, however, the law is neither changed nor abolished (i.e., it was still a 
good thing to be orderly about divorce when it occurred). Rather the emphasis shifted from a 
negative restriction to a positive initiative, carrying forward the divine intention that was present 
from the beginning.  (p107) 
  
Thus it can be argued that the law neither created nor perpetuated patriarchy but rather reflected a 
progressive and protective attitude toward women. It was beneficial to women in its time, bringing 
order to the society in which they lived.  (p109) 
 

  

6. Women Leaders in the Bible 
  

¶ Miriam:  
The congregation of Israel viewed her role as essential to its mission, refusing to move ahead on 
one occasion until she was restored to leadership after her criticism of Moses (Num 12:15).  
(p110) 
  

¶ Deborah:  
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{ƘŜ ŀǎǎǳƳŜŘ ŀ ǾŀǊƛŜǘȅ ƻŦ ƭŜŀŘŜǊǎƘƛǇ ǊƻƭŜǎΣ ƛƴŎƭǳŘƛƴƎ άǇǊƻǇƘŜǘέ όWǳŘƎ пΥпΣ сςтύΣ άƧǳŘƎŜέ όWǳŘƎ пΥрύ 
ŀƴŘ άƳƻǘƘŜǊ ƻŦ LǎǊŀŜƭέ όWǳŘƎ рΥтύΦ Lƴ ǘƘŜ ǊƻƭŜ ƻŦ ǇǊƻǇƘŜǘΣ ƘŜǊ ƭŜŀŘŜǊǎƘƛǇ ǿŀǎ ŀŎŎŜǇǘŜŘ ǿƛǘƘƻǳǘ 
ŘƛǎǇǳǘŜ ŀǎ ŦǊƻƳ άǘƘŜ [ƻǊŘΣ ǘƘŜ DƻŘ ƻŦ LǎǊŀŜƭέΣ ƛƴŘƛŎŀǘŜŘ ōȅ .ŀǊŀƪΩǎ ǊŜǎǇƻƴǎŜ ǘƻ ƘŜǊ ǎǳƳƳƻƴǎ 
(Judg 4:6).  (p111) 
  

¶ Huldah:  
Huldah provided leadership during the time that prophets of the stature of Jeremiah (Jer 1:2), 
Zephaniah (Zeph 1:1), Nahum (Nah 3:8ς10) and Habakkuk (Hab 1:6) were active. Huldah was 
related by marriage to a court official, which placed her at the center of public affairs (along with 
Zephaniah). Her renown as a religious counselor was such that when King Josiah commanded his 
ŀŘǾƛǎŜǊǎ ǘƻ άƎƻΣ ƛƴǉǳƛǊŜ ƻŦ ǘƘŜ [ƻǊŘ Χ ŎƻƴŎŜǊƴƛƴƎ ǘƘŜ ǿƻǊŘǎ ƻŦ ǘƘƛǎ ōƻƻƪ ǘƘŀǘ Ƙŀǎ ōŜŜƴ ŦƻǳƴŘ 
[the book of the lawϐέΣ ǘƘŜȅ ǎƻǳƎƘǘ ƻǳǘ IǳƭŘŀƘ όн YƛƴƎǎ ннΥмоς14). (p113) 
  
It is sometimes remarked that God permitted women to lead at times when Israel lacked 
adequate male leadership. But the examples of Miriam, Deborah and Huldah, who ministered in 
the context of other renowned male figures (Moses, Barak, Josiah, Jeremiah, etc.), demonstrate 
the opposite. (p113) 
  

¶ Others: Unnamed women leaders in OT (Is 8:3; Ezek 13:17-23; Neh 6:14; 2 Sam 14:1-33; 2 Sam 
20:16-22). No suggestion in OT that such women leaders were inappropriate. 
  

¶ Paul to the Romans:   
The letter carrier was a woman (Rom 16:1ς2), and at least five of the nine women Paul greets 
ǿŜǊŜ ƳƛƴƛǎǘǊȅ ŎƻƭƭŜŀƎǳŜǎ όάŎƻ-ǿƻǊƪŜǊǎέΣ wƻƳ мсΥоΣ сς7, 12). English translations stemming from 
the 1940s to the 1980s tend to obscure this fact. A hierarchical, noninclusive understanding of 
ƭŜŀŘŜǊǎƘƛǇ ŘǳǊƛƴƎ ǘƘƛǎ ǇŜǊƛƻŘ ƛǎ ǇŀǊǘƭȅ ǘƻ ōƭŀƳŜΥ ǿƻƳŜƴ ŎŀƴΩǘ ōŜ ƭŜŀŘŜǊǎΣ ǎƻ ǘƘŜ ƭŀƴƎǳŀƎŜ ƻŦ 
ƭŜŀŘŜǊǎƘƛǇ Ƴǳǎǘ ōŜ ŜƭƛƳƛƴŀǘŜŘΦ tƘƻŜōŜ ōŜŎƻƳŜǎ ŀ άǎŜǊǾŀƴǘέ ŀƴŘ tŀǳƭΩǎ άƘŜƭǇŜǊέ όƛƴǎǘŜŀŘ ƻŦ ŀ 
church deacon ŀƴŘ tŀǳƭΩǎ ǇŀǘǊƻƴΤ wƻƳ мсΥмς2), and the esteemed apostle Junia becomes the 
ƳŀǎŎǳƭƛƴŜ άWǳƴƛŀǎέ όwƻƳ мсΥтύΦ όǇммсύ 
  

¶ Paul to Philippians: 
Euodia and Syntyche likely leaders in the church, which originated from a group of women. Their 
mention by name in the context suggests that they were leaders: their disagreement put the 
unity of the church in jeopardy. 
  

¶ Phoebe:   
! ŎƘǳǊŎƘΩǎ ǿŜƭŎƻƳŜ ǿŀǎ ōŀǎŜŘ ƻƴ ǘƘŜ ǇǊŜǎŜƴǘŀǘƛƻƴ ƻŦ ŎǊŜŘŜƴǘƛŀƭǎΦ ¢Ƙƛǎ ƛǎ ǿƘȅ tŀǳƭ ǊƻǳǘƛƴŜƭȅ 
provided credentials for his letter carriers (e.g., 2 Cor 8:16ς24; Eph 6:21ς22; Phil 2:25ς30; Col 
4:7ς9). Since Phoebe was a virtual unknown, strong credentials would have been critical in her 
ŎŀǎŜΦ ά{ŜǊǾŀƴǘέ ǿƻǳƭŘ ƘŀǊŘƭȅ ƘŀǾŜ ǎǳŦŦƛŎŜŘ ƛƴ ǘƘŜ ƛƳǇŜǊƛŀƭ ŎŀǇƛǘŀƭΦ ά! deacon of the church in 
/ŜƴŎƘǊŜŀέ ƛǎ ǿƘŀǘ ǿŀǎ ƴŜŜŘŜŘ όtniv, nrsv; cf. nlt, neb, cev). 
IŜǊŜ ǿŜ Řƻ ǿŜƭƭ ǘƻ ǘŀƪŜ ƻǳǊ ŎǳŜ ŦǊƻƳ ǘƘŜ ŜŀǊƭȅ ŎƘǳǊŎƘ ŦŀǘƘŜǊǎΦ ά5ŜŀŎƻƴέ ƛǎ Ƙƻǿ ǘƘŜȅ ǳƴƛǾŜǊǎŀƭƭȅ 
ǳƴŘŜǊǎǘƻƻŘ tƘƻŜōŜΩǎ ǊƻƭŜΦ hǊƛƎŜƴ ŎƛǘŜǎ wƻƳŀƴǎ мсΥт ŀǎ ŀƴ ŜȄŀƳǇƭŜ ƻŦ ǘƘŜ ŦŀŎǘ ǘƘŀǘ άŜǾŜƴ 

women are instituted deacons iƴ ǘƘŜ ŎƘǳǊŎƘέΦ John Chrysostom understands diakonos to be a 

ǘŜǊƳ ƻŦ άǊŀƴƪέΦ 
tŀǳƭ ƛƴǎǘǊǳŎǘǎ ǘƘŜ wƻƳŀƴ ŎƘǳǊŎƘ ǘƻ άǊŜŎŜƛǾŜ ώtƘƻŜōŜϐ ƛƴ ǘƘŜ [ƻǊŘέ ŀƴŘ ǘƻ άƎƛǾŜ ƘŜǊ ŀƴȅ ƘŜƭǇ ǎƘŜ 
Ƴŀȅ ƴŜŜŘέ όwƻƳ мсΥнύΦ 9ƭǎŜǿƘŜǊŜ ǘƘƛǎ ƛǎ ǘŜŎƘƴƛŎŀƭ ƭŀƴƎǳŀƎŜ ŦƻǊ ŀƴ ƛǘƛƴŜǊŀƴǘ Ƴƛǎǎionary (e.g., 1 
Cor 16:10ςммΤ н /ƻǊ тΥмрύΦ Lƴ tƘƻŜōŜΩǎ ŎŀǎŜ ƛǘ ƛƴŘƛŎŀǘŜǎ ǘƘŀǘ tŀǳƭ ŜƴǘǊǳǎǘŜŘ ƘŜǊ ǿƛǘƘ ŀ Ƴƛǎǎƛƻƴ 
ōŜȅƻƴŘ ŎŀǊǊȅƛƴƎ Ƙƛǎ ƭŜǘǘŜǊΦ ¢Ƙƛǎ ǿŀǎ ŎŜǊǘŀƛƴƭȅ ǿƛǘƘƛƴ ǘƘŜ ǎŎƻǇŜ ƻŦ ŀ ŘŜŀŎƻƴΩǎ Ƨƻō ŘŜǎŎǊƛǇǘƛƻƴΦ  
(p121) 
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¶ Priscilla: 
!ǎ ƛƴ ƻǳǊ άaǊΦ ŀƴŘ aǊǎέΦ ƴƻƳŜƴŎƭŀǘǳǊŜΣ ǘƘŜ wƻƳŀƴ ƘǳǎōŀƴŘΩǎ ƴŀƳŜ ǘȅǇƛŎŀƭƭȅ ŀǇǇŜŀǊŜŘ ŦƛǊǎǘΦ 
²ƘŜƴ bŜǿ ¢ŜǎǘŀƳŜƴǘ ǿǊƛǘŜǊǎ ǊŜŦŜǊ ǘƻ ǘƘŜƛǊ ƻŎŎǳǇŀǘƛƻƴ ƻŦ ǘŜƴǘƳŀƪŜǊǎ ŀƴŘ ǘƻ άǘƘŜƛǊ ƘƻǳǎŜέΣ ǘƘŜ 
ƻǊŘŜǊ ƛǎ ά!ǉǳƛƭŀ ŀƴŘ tǊƛǎŎƛƭƭŀέ ό!Ŏǘǎ муΥнΤ м /ƻǊ мсΥмфύΦ .ǳǘ ǿƘŜƴ ƳƛƴƛǎǘǊȅ ƛǎ ƛƴ ǾƛŜǿΣ ǘƘŜ ƻǊŘŜǊ ƛǎ 
άtǊƛǎŎƛƭƭŀ ŀƴŘ !ǉǳƛƭŀέ ό!Ŏǘǎ муΥмуΤ wƻƳ мсΥоΤ ŎŦΦ н ¢ƛƳ пΥмфύΦ ¢Ƙƛǎ ƛǎ ŀƭǎƻ ǘƘŜ ŎŀǎŜ ǿƛǘƘ ǘƘŜ 
instruction of Apollos (Acts 18:26), suggesting that Priscilla possessed the dominant ministry and 
leadership skills of the duo. (p122) 
  

¶ Women deacons: 
Women werŜ ŀƭǎƻ ŀƳƻƴƎ ǘƘŜ Ǌŀƴƪǎ ƻŦ ŘŜŀŎƻƴǎ ƛƴ ǘƘŜ 9ǇƘŜǎƛŀƴ ŎƘǳǊŎƘΥ ά²ƻƳŜƴ ώŘŜŀŎƻƴǎϐΣ 
ƭƛƪŜǿƛǎŜΣ ŀǊŜ ǘƻ ōŜ ǿƻǊǘƘȅ ƻŦ ǊŜǎǇŜŎǘΣ ƴƻǘ ǎƭŀƴŘŜǊŜǊǎΣ ǘŜƳǇŜǊŀǘŜΣ ŀƴŘ ǘǊǳǎǘǿƻǊǘƘȅ ƛƴ ŜǾŜǊȅǘƘƛƴƎέ 
(1 Tim 3:11, my trans.). That Paul is speaking of women in a recognized leadership role is 
apparent not only from the listing of credentials but also from the fact that these credentials are 
duplicates of those listed for male deacons in 1 Timothy 3:8ς10. (p122) 
  

¶ Nympha etc.: 
Patronage of a house church was an authoritative role. The householder in Greco-Roman times 
was automatically in charge of any group that met in his or her domicile. Households in the first 
century included not only the immediate family and relatives but also slaves, freedmen and 
freedwomen, hired workers, and even tenants and partners in a trade or craft. This meant that 
the female head of household had to have good administrative and management skills (see 

oikodespoteinΣ άǘƻ ǊǳƭŜ ƻƴŜΩǎ ƘƻǳǎŜƘƻƭŘέΣ ƛƴ м ¢ƛƳ рΥмпύΦ tŀǳƭ ǘƘǳǎ ǇƭŀŎŜǎ ƎǊŜŀǘ ŜƳǇƘŀǎƛǎ ƻƴ ŀ 
ǇŜǊǎƻƴΩǎ ǘǊŀŎƪ record as a family leader, as it is a definite indicator of church-leadership potential 
(1 Tim 3:4ς5; 5:14). (p123) 
 

  

7. Jesus' Treatment of Women in the Gospels 
  

¶ His conversations with women indicate his esteem for them. 
¶ His teachings are favourable to women. 
¶ They form an important part of his ministry, helping usher in the time of God's rule. 
¶ His teachings and comments often take into consideration a woman's perspective. 

  
Jesus, in contrast, does not treat women primarily as homemakers. A woman called out ƛƴ WŜǎǳǎΩ 
ƘŜŀǊƛƴƎΥ ά.ƭŜǎǎŜŘ ƛǎ ǘƘŜ ǿƻƳŀƴ ǿƘƻ ƎŀǾŜ ȅƻǳ ōƛǊǘƘ ŀƴŘ ƴǳǊǎŜŘ ȅƻǳΗέ IŜǊŜ ǿŜ ǎŜŜ ǘƘƛǎ ǇǊƛƴŎƛǇƭŜ 
ƻŦ ǿƻƳŀƴ ǇǊƛƳŀǊƛƭȅ ŀǎ ƳƻǘƘŜǊ ǾƻƛŎŜŘ ōŜŦƻǊŜ WŜǎǳǎΦ !ƴŘ ǿƘŀǘ ƛǎ Ƙƛǎ ǊŜǇƭȅΚ ά.ƭŜǎǎŜŘ ǊŀǘƘŜǊ ŀǊŜ 
ǘƘƻǎŜ ǿƘƻ ƘŜŀǊ ǘƘŜ ǿƻǊŘ ƻŦ DƻŘ ŀƴŘ ƻōŜȅ ƛǘΗέ ό[ƪ ммΥнтς28). What Jesus states here explicitly, 
he models earlier in his actions. Thus when Mary sits as a pupil in rabbinic fashion before Jesus 
(Lk 10:38ς42) while Martha follows the cultural mandate to serve as homemaker, Jesus declares 
that Mary is the one who has selected the good shareτǘƻ ǎƛǘ ŀǘ ŀ ǊŀōōƛΩǎ ŦŜŜǘ ƛƴ ƭŜŀǊƴƛƴƎΦ όǇмонύ 
  
Nowhere does Jesus ever sayτor even imply in anything he saysτthat only men can be leaders 
in the church. Similarly, neither of the two ecumenical councils at Nicaea and Chalcedon (a.d. 
325 and 451) limits church leadership to men. (p134) 
  
Jesus certainly broke convention by choosing women as the first witnesses for the greatest 
event of all times, the resurrection, even though women were not considered valid witnesses in 
court... Even some of the male disciples reflected such views when they did not at first believe 
the women who gave witness to the resurrection (Lk 24:11). 
Lƴ ŎƻƴǘǊŀǎǘΣ ŦƻǊ WŜǎǳǎ ŦŀƛǘƘ ƛǎ ǘƘŜ ƪŜȅ ŘŜǘŜǊƳƛƴŜǊ ƻŦ ƻƴŜΩǎ ǇƭŀŎŜ ƛƴ ǘƘŜ ƴŜǿ ŎƻǾŜƴŀƴǘτas it 
originally was of thŜ ƻƭŘ ŎƻǾŜƴŀƴǘΦ ¢Ƙǳǎ ǿƻƳŜƴ ŦǳƴŎǘƛƻƴŜŘ ŀǎ ǿƛǘƴŜǎǎŜǎ ƻǊ άŀǇƻǎǘƭŜǎέ ǿƘƻ ƘŀŘ 
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been with Jesus, were eyewitnesses of the resurrection and were sent by Jesus to proclaim the 
good news. As apostles sent by God, the twelve Jewish men looked back to the old covenant, 
whereas the multinumbered women and men looked forward, beyond the resurrection to the 
new covenant. (p139) 
 

  

8. 1 Cor 11:2-16  Praying and prophesying in the assemblies 
  

The debate about the meaning of 'head' in its metaphorical sense in the passage has been long and 
impassioned. 
  
¢Ƙƛǎ ƛǎ ōƻǘƘ ƛǘǎ ŦƛǊǎǘ ƻŎŎǳǊǊŜƴŎŜ ƛƴ tŀǳƭΩǎ ǿǊƛǘƛƴƎǎ ŀƴŘ ƛǘǎ ƻƴƭȅ ŀǇǇŜŀǊŀƴŎŜ ƛƴ ŀ ŎƻƴǘŜȄǘ ǿƘŜǊŜ άǘƘŜ 
ōƻŘȅέ ƛǎ ƴƻǘ ƳŜƴǘƛƻƴŜŘ ƻǊ ŀǎǎǳƳŜŘΦ [ŀǘŜǊ ǿƘŜƴ tŀǳƭ ǎǇŜŀƪǎ ƻŦ /ƘǊƛǎǘ ŀǎ άƘŜŀŘέ ƛƴ ǊŜƭŀǘƛƻƴǎƘƛǇ ǘƻ 
the church (Eph 4:15ςмсΤ /ƻƭ нΥмфύΣ ƛǘ ƛǎ ŀ ƳŜǘŀǇƘƻǊ ƴƻǘ ŦƻǊ άƭƻǊŘǎƘƛǇέ ōǳǘ ŦƻǊ ǘƘŜ ǎǳǇǇƻǊǘƛƴƎΣ ƭƛŦŜ-
giving role that in ancient Greek thought the (literal) head was understood to have in relationship to 
the physical body. (p149) 
  
'Head' in Jewish thought in the OT usually meant a leader or clan chieftain. But Greek usage was 
much wider -- and it is to Greeks that Paul is writing here. The LXX suggests that the translators were 
uncomfortable with (or unfamiliar with) the Jewish metaphor. 
  
The earliest extant consistent interpretation of the metaphor in this passage is to be found in a 
younger contemporary of Chrysostom, Cyril of Alexandria (d. 444?), who explicitly interprets in 
terms of the Greek metaphorΥ ά¢Ƙǳǎ ǿŜ Ŏŀƴ ǎŀȅ ǘƘŀǘ ΨǘƘŜ ƘŜŀŘ ƻŦ ŜǾŜǊȅ Ƴŀƴ ƛǎ /ƘǊƛǎǘΦΩ CƻǊ ƘŜ ǿŀǎ 

made by [diaϐ ƘƛƳ Χ ŀǎ DƻŘΤ Ψōǳǘ ǘƘŜ ƘŜŀŘ ƻŦ ǘƘŜ ǿƻƳŀƴ ƛǎ ǘƘŜ ƳŀƴΣΩ ōŜŎŀǳǎŜ ǎƘŜ ǿŀǎ ǘŀƪŜƴ ƻǳǘ ƻŦ 
Ƙƛǎ ŦƭŜǎƘΦΧ [ƛƪŜǿƛǎŜ ΨǘƘŜ ƘŜŀŘ ƻŦ /ƘǊƛǎǘ ƛǎ DƻŘΣΩ ōŜŎŀǳǎŜ ƘŜ ƛǎ ƻŦ ƘƛƳ ώex autou] by natuǊŜέ όAd 

Arcadiam et Marinam рΦсύΦ ¢Ƙŀǘ ƛǎΣ ŀǎ ǿƛǘƘ /ƘǊȅǎƻǎǘƻƳΩǎ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ ǘƘŜ ǘǿƻ ǇŀƛǊǎ όDƻŘ-Christ, 
Christ-man), Cyril is ready to go this way with all three pairs because of what is said in verse 8: that 
the woman was created from the man. Not only was the idea that the head is the source of supply 
ŀƴŘ ǎǳǇǇƻǊǘ ŦƻǊ ŀƭƭ ǘƘŜ ōƻŘȅΩǎ ǎȅǎǘŜƳǎ ŀ ƴŀǘǳǊŀƭ ƳŜǘŀǇƘƻǊ ƛƴ ǘƘŜ DǊŜŜƪ ǿƻǊƭŘΣ ōǳǘ ƛƴ ǘƘƛǎ ŎŀǎŜ ƛǘ ŀƭǎƻ 
ǎǳǇǇƻǊǘŜŘ /ȅǊƛƭΩǎ ŎƘǊƛǎǘƻƭƻƎƛŎŀƭ ŎƻƴŎŜǊƴ όƴƻǘ ǘƻ ƘŀǾŜ /ƘǊƛǎǘ άǳƴŘŜǊέ DƻŘ ƛƴ ŀ ƘƛŜǊŀǊŎƘȅύΣ Ƨǳǎǘ ŀǎ ƛǘ did 
for Chrysostom. (p151) 
  
¢ƘŜǊŜ ƛǎ ƴƻ ǳǎŀƎŜ ƻŦ άƎƭƻǊȅέ ŀƴȅǿƘŜǊŜ ƛƴ {ŎǊƛǇǘǳǊŜ ǘƘŀǘ ǿƻǳƭŘ ǎǳƎƎŜǎǘ ǘƘŀǘ tŀǳƭ ƛǎ ƘŜǊŜ ŀŘǾƻŎŀǘƛƴƎ ŀ 
subordinating relationship by means of this word. (p152) 
  
When the imagery is used in relationship to the church, the key to its intended meaning is the 
elaboration in Colossians 2:19, where the false teachers have lost connection with the head. This is 
ƻōǾƛƻǳǎƭȅ ƴƻǘ ŀ ƳŜǘŀǇƘƻǊ ŦƻǊ ǎǳōƻǊŘƛƴŀǘƛƻƴ ƻǊ άƭƻǊŘǎƘƛǇέ ōǳǘ ŦƻǊ ǘƘŜ ƳŀƛƴǘŜƴŀƴŎŜ ƻŦ ƭƛŦŜΣ ŀǎ ǘƘŜ ǊŜǎǘ 
of the sentence makes plain. To lose connection with the head means to lose life itself, since the 
ŎƘǳǊŎƘ ŦǳƴŎǘƛƻƴǎ ŀǎ /ƘǊƛǎǘΩǎ ōƻŘȅ ƻƴƭȅ ŀǎ ƛǘ Ƴŀƛƴǘŀƛƴǎ ŎƻƴƴŜŎǘƛƻƴ ǿƛǘƘ ǘƘŜ ƘŜŀŘΦ όǇмрпύ 
  
just as the church is totally dependent on Christ for life and growth, so the wife in the first-century 
ƘƻǳǎŜƘƻƭŘ ǿŀǎ ǘƻǘŀƭƭȅ ŘŜǇŜƴŘŜƴǘ ƻƴ ƘŜǊ ƘǳǎōŀƴŘ ŀǎ ƘŜǊ άǎŀǾƛƻǊέΣ ƛƴ ǘƘŜ ǎŜƴǎŜ ƻŦ ōŜƛƴƎ ŘŜǇŜƴŘŜƴǘ 
on him for her life in the world. (p154) 
  
LŦ ǘƘƛǎ ƛǎ ŀ ǊŜŀǎƻƴŀōƭŜ ŜȄǇƭŀƴŀǘƛƻƴ ŦƻǊ ǘƘŜ ǿƻƳŜƴΩǎ ōŜƘŀǾƛƻǊ ƛƴ ǘƘƛǎ ǇŀǎǎŀƎŜΣ ǘƘŜƴ ǿƘŀǘ ƭƛŜǎ ōŜƘƛƴŘ ƛǘ 
is not so much an act of insubordination as a deliberate casting aside of an external marker that 
distinguished women from men. That is, the issue in Corinth is very likely a subtle movement toward 
ŀƴŘǊƻƎȅƴȅΣ ǿƘŜǊŜ ŘƛǎǘƛƴŎǘƛƻƴǎ ōŜǘǿŜŜƴ ƳŜƴ ŀƴŘ ǿƻƳŜƴ ŀǊŜ ƻŦ ƭƛǘǘƭŜ ǾŀƭǳŜ άōŜŎŀǳǎŜ ƻŦ ǘƘŜ ŀƴƎŜƭǎέΤ 
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they have already experienced a form of angelic life where there is neither marrying nor giving in 
marriage (Lk 20:35ς36). (p159) 
  
tŀǳƭ ōŜƎƛƴǎ Ƙƛǎ ŀƴǎǿŜǊ ǿƛǘƘ ŀ ƳŜǘŀǇƘƻǊƛŎŀƭ ŀǇǇŜŀƭ ǘƻ ƻƴŜΩǎ άƘŜŀŘέ ōŜŎŀǳǎŜ ǘƘŜ ǇǊƻōƭŜƳ ƭƛŜǎ 
squarely on the head. In a culture where the vast majority of women are dependent on a man for 
life in the world, a woman who brings shame on her own head by getting rid of one of the cultural 
markers of distinction also brings shame on her metaphorical head, the one on whom the woman is 
primarily dependent and to whom she is responsible in the Greco-Roman household (which also 
serves as the nucleus expression of the house church that meets in the household). (p159) 
 

  

9. Learning in the Assemblies 
  

Why would women have been tempted to ask questions during the service? And what problems 
would these interruptions have posed? Here it is helpful to note that questions were standard fare in 
all ancient lecture settingsτexcept when asked by those insufficiently learned, who were expected 
to keep quiet, at least so long as they remained novices. There is good reason to suppose that most 
of the women in the Corinthian churchτeven those raised in the synagogueτwere insufficiently 
learned. Further, their gender itself would have rendered their outspokenness offensive to 
conservative Roman and Greek men, probably even in the familial setting of a Corinthian house 
church.  (p165) 

  
1 Corinthians 14:34-35 NIV  
 ...women should remain silent in the churches. They are not allowed to speak, but must be 
in submission, as the Law says.35 If they want to enquire about something, they should ask 
their own husbands at home; for it is disgraceful for a woman to speak in the church. 

  
Conclusion 
Scholars have read this passage from various angles. Most likely the passage addresses disruptive 
questions in an environment where silence was expected of new learnersτwhich most women 
were. It also addresses a broader social context in which women were expected not to speak much 
with men to whom they were not related, as a matter of propriety. Paul thus upholds church order 
and avoids appearances of social impropriety; he also supports learning before speaking. None of 
ǘƘŜǎŜ ǇǊƛƴŎƛǇƭŜǎ ǇǊƻƘƛōƛǘ ǿƻƳŜƴ ƛƴ ǾŜǊȅ ŘƛŦŦŜǊŜƴǘ ŎǳƭǘǳǊŀƭ ǎŜǘǘƛƴƎǎ ŦǊƻƳ ǎǇŜŀƪƛƴƎ DƻŘΩǎ ǿƻǊŘΦ όǇмтмύ 
 
  

10.   Male and Female in the New Creation 
  

Why does Paul add the second and third pair at all in an argument that otherwise has to do only with 
Jew and Gentile? And especially, why the addition of the third pairτǿƛǘƘ ƛǘǎ ŦƻǊƳǳƭŀǘƛƻƴ άƳŀƭŜ ŀƴŘ 
ŦŜƳŀƭŜέΣ ƴƻǘ άƳŀƴ ŀƴŘ ǿƻƳŀƴέ όǿƘƛŎƘ ŎƻǳƭŘ ƳŜŀƴ άƘǳǎōŀƴŘ ŀƴŘ ǿƛŦŜέύτsince in similar moments 
elsewhere (1 Cor 12:13 [cf. 7:17ς24]; Col 3:10) this pairing is not included?  (p173) 

 
Galatians 3:26-29 NIV  
You are all sons of God through faith in Christ Jesus,27 for all of you who were baptised into 
Christ have clothed yourselves with Christ.28 There is neither Jew nor Greek, slave nor free, 
male nor female, for you are all one in Christ Jesus.29 If you belong to Christ, then you are 
!ōǊŀƘŀƳΩǎ ǎŜŜŘΣ ŀƴŘ ƘŜƛǊǎ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ ǇǊƻƳƛǎŜΦ 

  
Central issue in Galatians is ecclesiological: who are the people of God? Paul's answer is: all those 
who are sons through the Son and have received the Spirit, Jew and Gentile alike. 
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¢Ƙƛǎ ƛǎ ǇǊŜŎƛǎŜƭȅ ǿƘȅ ƘŜǊŜ ŀƭƻƴŜ ƛƴ Dŀƭŀǘƛŀƴǎ tŀǳƭ ŀŘŘǎ ǘƘŜ ƻǘƘŜǊǿƛǎŜ ŜȄǘǊŀƴŜƻǳǎ άƴŜƛǘƘŜǊ ǎƭŀǾŜ ƴƻǊ 
ŦǊŜŜΣ ƴŜƛǘƘŜǊ ƳŀƭŜ ƴƻǊ ŦŜƳŀƭŜέΦ ¢ƘŜǎŜ ǇŀƛǊǎ ŀǊŜ not ƛƴƘŜǊŜƴǘ ƛƴ ŀƴ ŀǊƎǳƳŜƴǘ ŀōƻǳǘ άƧǳǎǘƛŦƛŎŀǘƛƻƴ ōȅ 
ŦŀƛǘƘέΣ ōǳǘ ǘƘŜȅ ŀǊŜ ŎǊǳŎƛŀƭ ǘƻ tŀǳƭΩǎ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ ǘƘŜ ǇŜƻǇƭŜ ƻŦ DƻŘ ŀǎ ōŜƛƴƎ ƴŜǿƭȅ ŎƻƴǎǘƛǘǳǘŜŘ 
by Christ and the Spirit. For these three pairs represent the primary ways people were 
divided/separated from each other in the structures of the present age that was now passing away 
όм /ƻǊ тΥомΤ ŎŦΦ м /ƻǊ нΥсύΥ ƻƴ ǘƘŜ ōŀǎƛǎ ƻŦ ǊŀŎŜΣ ǎƻŎƛŀƭ ǎǘŀƴŘƛƴƎ ŀƴŘ ƎŜƴŘŜǊΦ .ǳǘ άƛƴ /ƘǊƛǎǘ WŜǎǳǎέΣ tŀǳƭ 
asserts, these categories have lost their structural significance and relevance; that is, these very 
things that keep people distanced from or at odds with each other in a fallen world have been 
relativized in the body of Christ, where not only Jew and Greek but also masters and slaves, men and 
women, all form that one body together. (p176) 
  
¢Ƙǳǎ ǿƘŀǘ ƛǎ ƛƴ ǾƛŜǿ ƘŜǊŜ ƛǎ ƴƻǘ ǘƘŜ ƛƴŘƛǾƛŘǳŀƭ ōŜƭƛŜǾŜǊΩǎ ōŜƛƴƎ άƧǳǎǘƛŦƛŜŘ ōȅ ŦŀƛǘƘ ƛƴ /ƘǊƛǎǘ WŜǎǳǎέ ōǳǘ 
that those who have had such faith, and have expressed it in Christian baptism, have been joined to 
one another as a new body that is to live the life of the future in their present circumstances, 
whether Jew or Greek, slave or free, male or female. (p178) 
  
Lǘ ƛǎ ŘƛŦŦƛŎǳƭǘ ŦƻǊ ǳǎ ǘƻ ƛƳŀƎƛƴŜ ǘƘŜ ŜŦŦŜŎǘ ƻŦ tŀǳƭΩǎ ǿƻǊŘǎ ƛƴ Dŀƭŀǘƛŀƴǎ оΥну ƛƴ ŀ ŎǳƭǘǳǊŜ ǿƘŜǊŜ Ǉƻǎƛǘƛƻƴ 
and status preserved order through basically uncrossable boundaries, and where attempting to cross 
those boundaries brought shame instead of honor (the one core value of the culture). (p180) 
  
Precisely because the present age is in the process of passing away, and because cultural shame was 
at the very heart of the Christian gospel, Paul was quite ready to yield on certain cultural matters so 
as not to predicate the shame on lesser things. Thus one should hardly expect him to tinker with 
roles and structures in a world that is on its way out. (p181) 
  
Paul permits a variety of practices in private, but as soon as people attach religious value to their 
practices he comes out fighting. The community of faith, in its corporate activities, must exemplify 
the new age and its values. 
  
It is reasonable to assume that the patron of a household gave leadership to the church that 
functioned in the context of that household; indeed, it is impossible to imagine that it could have 
been otherwise in Greco-Roman culture. So when the householder was a woman (e.g., Lydia, 
Nympha), we may rightly assume that, as in all other matters in her own household, she gave some 
measure of leadership to her house church. To think otherwise is to impose modern ideas on the 
Greco-wƻƳŀƴ ƘƻǳǎŜƘƻƭŘΣ ƻƴ ǘƘŜ ōŀǎƛǎ ƻŦ ŀ ǇǊƛƻǊ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ƘŜǊ όǳƴǇǊƻǾŀōƭŜύ ǎǳōǎŜǊǾƛŜƴǘ άǊƻƭŜέ 
in the church. (p184) 
  
ΦΦΦtŀǳƭΩǎ ƴŜǿ ŎǊŜŀǘƛƻƴ ǘƘŜƻƭƻƎȅ ŜƳōŜŘŘŜŘ ƛƴ ǘƘƛǎ ǘŜȄǘΣ ǿƘƛŎƘ ǎƻǳƴŘǎ ǘƘŜ ŘŜŀǘƘ ƪnell to the old order, 
even though its structures remained in the surrounding culture. (p184) 
  
What he disallows is giving significance to structures and roles as such. Because when one does this, 
the Jew will demand that the Gentile be circumcised, the husband will want his wife to be his 
servant, and Philemon can take Onesimus back only as a slave, not as a brother. 
It seems arguable, therefore, that even though our text does not explicitly mention roles and 
structures, its new creation theological setting calls these into question in a most profound way. 
There is no biblical culture (in the sociological sense) that belongs to all human societies. And to give 
continuing significance to a male-authority viewpoint for men and women, whether at home or in 
the church, is to reject the new creation in favor of the norms of a fallen world.  (p185) 
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11.   Mutual Love and Submission in Marriage 
  

There is a concealed hermeneutical trap for readers of this instruction. Since much of it can be seen 
as still appropriate in the modern world, it is tempting to assume that whatever Paul says here 
should be applied without significant modification to our situation. In fact, adjustment to changed 
circumstances is required, as can be seen by a consideration of the material about children and 
slaves. (p187) 
  
We have, then, in the New Testament the beginnings of the development of a different 
ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ ƳŀǊǊƛŀƎŜ ƛƴ ǿƘƛŎƘ ŀ ǿƛŦŜ ƛǎ ƴƻǘ ƘŜǊ ƘǳǎōŀƴŘΩǎ ŎƘŀǘǘŜƭΣ ōǳǘ ǘƘŜȅ ŀǊŜ Ƴǳǘǳŀƭƭȅ 
responsible partners. (p191) 
  
Social conventions of the time, both Greco-Roman and Jewish, expected subordination from the 
wife. The same husbandly attitudes would continue after conversion to Christian faith, and the same 
structures of marriage would be assumed. An insubordinate wife was a bad witness for the gospel in 
a situation where non-Christian husbands expected subordination. 
It may also be the case that some Christian wives were carrying their new freedom in Christ too far.  
(p192) 
  
It is actually very difficult to see where a loving contemporary hierarchical husband would in practice 
insist on his way over against the will of his wife. I suspect that in fact many husbands who are 
hierarchicalists in theory are virtually egalitarians in practice. (p194) 
  
The concept of marriage between equal partners is just beginning to be perceived in the New 
Testament, and Paul should not be expected to step outside his time and see the consequences of 
his teaching any more than he is to be faulted for not commanding the abolition of slavery or the 
development of universal suffrage. (p195) 

 
Colossians 3:18-19 NIV  
Wives, submit to your husbands, as is fitting in the Lord. 
19 Husbands, love your wives and do not be harsh with them. 

  
Ephesians 5:21-33 NIV  
Submit to one another out of reverence for Christ. 
  
22 Wives, submit to your husbands as to the Lord.23 For the husband is the head of the wife 
as Christ is the head of the church, his body, of which he is the Saviour.24 Now as the church 
submits to Christ, so also wives should submit to their husbands in everything. 
  
25 Husbands, love your wives, just as Christ loved the church and gave himself up for her26 
to make her holy, cleansing her by the washing with water through the word,27 and to 
present her to himself as a radiant church, without stain or wrinkle or any other blemish, but 
holy and blameless.28 In this same way, husbands ought to love their wives as their own 
bodies. He who loves his wife loves himself.29 After all, no-one ever hated his own body, but 
he feeds and cares for it, just as Christ does the churchτ30 for we are members of his 
ōƻŘȅΦом άCƻǊ ǘƘƛǎ reason a man will leave his father and mother and be united to his wife, 
ŀƴŘ ǘƘŜ ǘǿƻ ǿƛƭƭ ōŜŎƻƳŜ ƻƴŜ ŦƭŜǎƘΦέон ¢Ƙƛǎ ƛǎ ŀ ǇǊƻŦƻǳƴŘ ƳȅǎǘŜǊȅτbut I am talking about 
Christ and the church.33 However, each one of you also must love his wife as he loves 
himself, and the wife must respect her husband. 

  
So the question arises whether the opening command is to be taken generally, of all Christians being 
mutually submissive to all other Christians, or whether it simply means that some Christiansτthat is, 
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all wives, children and slavesτshould be actually submissive to those to whom they ought to be 
submissive.  (p196) 
  
Elsewhere, however, reciprocal duties are laid down for believers. The key passage in Paul is 
Galatians 5:13, where believers are to be slaves ǘƻ ƻƴŜ ŀƴƻǘƘŜǊ όŜǾŜƴ ǎǘǊƻƴƎŜǊ ǘƘŀƴ άōŜƛƴƎ 
ǎǳōƳƛǎǎƛǾŜέΗύ ƛƴ ƭƻǾŜΦ {ƛƳƛƭŀǊƭȅΣ ƛƴ tƘƛƭƛǇǇƛŀƴǎ нΥоς4 they are to consider others better than 
themselves and to look to the interests of others (cf. Rom 12:10). If this is to be true of Christian 
relationships in general, it must surely include the marriage relationship. (p197) 
  
Attempts to weaken the sense of head ǘƻ ƳŜŀƴ ƴƻǘƘƛƴƎ ƳƻǊŜ ǘƘŀƴ άǎƻǳǊŎŜέ ŀǊŜ ƴƻǘ ǇŜǊǎǳŀǎƛǾŜΣ 
although notions of the heaŘ ŀǎ άǇǊƻƳƛƴŜƴǘΣ ƻǳǘǎǘŀƴŘƛƴƎ ƻǊ ŘŜǘŜǊƳƛƴŀǘƛǾŜέ ŀƴŘ ǘƘǳǎ ǇƻǎǎŜǎǎƛƴƎ 
άǇǊŜŜƳƛƴŜƴŎŜέ ƻǊ ŦǳƴŎǘƛƻƴƛƴƎ ŀǎ άƎǊƻǳƴŘ ƻŦ ōŜƛƴƎέ ŀǊŜ ǿŜƭƭ ŦƻǳƴŘŜŘΦ But attempts to show that the 
ǘŜǊƳ Ƴǳǎǘ ǾƛǊǘǳŀƭƭȅ ŀƭǿŀȅǎ ŎŀǊǊȅ ǳǇ ŦǊƻƴǘ ǘƘŜ ƴǳŀƴŎŜ ƻŦ άŀǳǘƘƻǊƛǘȅέ ŀƭǎƻ ƴŜŜŘ ŎŀǊŜŦǳƭ ǎŎǊutiny. (p198) 
  

¢ƘŜ ŘŜōŀǘŜ Ƙŀǎ ƴƻǘ ōŜŜƴ ŎƭƻǎŜŘ ōȅ ǘƘŜ ǿƻǊƪ ƻŦ ²ŀȅƴŜ DǊǳŘŜƳΣ ά¢ƘŜ aŜŀƴƛƴƎ ƻŦ ̒żѨɋ!̿Ɣ όΨIŜŀŘΩύΥ 

!ƴ 9Ǿŀƭǳŀǘƛƻƴ ƻŦ bŜǿ 9ǾƛŘŜƴŎŜΣ wŜŀƭ ŀƴŘ !ƭƭŜƎŜŘέΣ JETS 44 (2001): 25ς66. See the careful study by 
Anthony C. Thiselton, The First Epistle to the Corinthians, NIGTC (Grand Rapids, Mich.: Eerdmans, 
2000), pp. 812ς22, who argues for multiple meanings. Grudem deals mainly with the external 
ŜǾƛŘŜƴŎŜΣ ōǳǘ ŀǎ CŜŜΣ .ŜƭƭŜǾƛƭƭŜ ŀƴŘ ƻǘƘŜǊǎ ƛƴǎƛǎǘΣ tŀǳƭΩǎ ǳǎŀƎŜ Ƴǳǎǘ ōŜ ǳƴŘŜǊǎǘƻƻŘ ōȅ ŎƻƴǎƛŘŜǊƛƴƎ 
how he uses the word in its various contexts.  (p198 fn39) 

  
That there is a general trajectory in Scripture toward a recognition of the equality of men and 
women in salvation is incontestable.  (p202) 
  
The raw materials for this deeper understanding are there in Scripture, but their full significance was 
not yet realized, just as we recognize that the doctrines of the Trinity and Christology were 
formulated only at a later point. (p203) 
  
Conclusion 
Paul wrote as he did about marriage because in his world he did not know any other form than the 
patriarchal. As he did with other relationships, he worked within the structures of his time and gave 
directions for Christian behavior within them. The danger is to think that this validates the setup for 
all time. Christians have rightly seen that slavery and unrepresentative government are inconsistent 
with the implications of the gospel. They have also recognized that the relation of children to 
parents can take different forms in different cultures and times. They have been less certain about 
marriage and the place of women in leadership and teaching in the church, because many have 
thought that the New Testament sanctioned a patriarchal, subordinationist structure. 
My contention is that in the passages we have examined, when rightly understood, patriarchalism is 
not given a theological grounding as the only possible structure, and that the gospel itself leads us 
out of patriarchalism into a different kind of relationship that mirrors more adequately the mutual 
love and respect tƘŀǘ ƛǎ DƻŘΩǎ ǇǳǊǇƻǎŜ ŦƻǊ Ƙƛǎ ǊŜŘŜŜƳŜŘ ǇŜƻǇƭŜΦ  όǇнлпύ 
 

  

12.   Teaching and Usurping Authority 
  

Paul's primary concern in this letter is to correct a situation: false teachers in the church. It is not 
church order. And women seem to have been heavily involved -- there are many references to them 
of a negative nature, including some who had turned away to follow Satan, so it was serious (5:15). 
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Authentein is best rendered something like 'dominate'. Most older translations lean that way, but 
more recent hierarchically-inclined translators have leaned towards 'exercise authority'. There were 
many available Greek terms that would have been more suitable for the latter. 
  

So there is no first-century warrant for translating authentein ŀǎ άǘƻ ŜȄŜǊŎƛǎŜ ŀǳǘƘƻǊƛǘȅέ ŀƴŘ Ŧor 

ǳƴŘŜǊǎǘŀƴŘƛƴƎ tŀǳƭ ƛƴ м ¢ƛƳƻǘƘȅ нΥмн ǘƻ ōŜ ǎǇŜŀƪƛƴƎ ƻŦ ǘƘŜ ŎŀǊǊȅƛƴƎ ƻǳǘ ƻŦ ƻƴŜΩǎ ƻŦŦƛŎƛŀƭ ŘǳǘƛŜǎΦ 
wŀǘƘŜǊ ǘƘŜ ǎŜƴǎŜ ƛǎ ǘƘŜ YƻƛƴŜ άǘƻ ŘƻƳƛƴŀǘŜΣ ǘƻ ƎŜǘ ƻƴŜΩǎ ǿŀȅέΦ  όǇнмсύ 

 
1 Timothy 2:11-15 NIV  
A woman should learn in quietness and full submission.12 I do not permit a woman to teach 
or to have authority over a man; she must be silent.13 For Adam was formed first, then 
Eve.14 And Adam was not the one deceived; it was the woman who was deceived and 
became a sinner.15 But women will be saved through childbearingτif they continue in faith, 
love and holiness with propriety. 

  
On the analogy of Mt 6:20 'thieves break in and steal' (i.e. to steal), 'teach' and 'dominate' is likely to 
mean 'teach with a view to dominating a man'. 
  
Why were the Ephesian women doing this? One explanation is that they were influenced by the cult 
of Artemis, in which the female was exalted and considered superior to the male. (p219) 
  
!ƴ !ǊǘŜƳƛǎ ƛƴŦƭǳŜƴŎŜ ǿƻǳƭŘ ƘŜƭǇ ŜȄǇƭŀƛƴ tŀǳƭΩǎ ŎƻǊǊŜŎǘƛǾŜǎ ƛƴ м ¢ƛƳƻǘƘȅ нΥмоς14. While some may 
have believed that Artemis appeared first and then her male consort, the true story was just the 
opposite. For Adam was formed first, then Eve (1 Tim 2:13). And Eve was deceived to boot (1 Tim 
2:14)τhardly a basis on which to claim superiority. It would alsƻ ǎƘŜŘ ƭƛƎƘǘ ƻƴ tŀǳƭΩǎ ǎǘŀǘŜƳŜƴǘ ǘƘŀǘ 
/ƘǊƛǎǘƛŀƴ άǿƻƳŜƴ ǿƛƭƭ ōŜ ƪŜǇǘ ǎŀŦŜ ώƻǊ ΨǎŀǾŜŘΩϐ ǘƘǊƻǳƎƘ ŎƘƛƭŘōƛǊǘƘέ όм ¢ƛƳ нΥмр niv [1973 and 1978 
editions]), presumably by faith in Christ. Thus they need not look to Artemis as the protector of 
women, as did other Ephesian women who turned to her for safe travel through the childbearing 
process.  (p219) 
  
What kind of teaching is Paul prohibiting at this point? Some are quick to assume he means a 
teaching office or other position of authority. But teaching in the New Testament period was an 
activity and not an office (Mt 28:19ς20), a gift and not a position of authority (Rom 12:7; 1 Cor 
12:28; 14:26; Eph 4:11). (p221) 
  
Adam being formed first does not imply superiority or leadership.  
  
άCƛǊǎǘ-ǘƘŜƴέ ŘŜŦƛƴŜǎ ŀ ǘŜƳǇƻǊŀƭ ǎŜǉǳŜƴŎŜΣ ǿƛǘƘƻǳǘ ƛƳǇƭȅƛƴƎ ŜƛǘƘŜǊ ƻƴǘƻƭƻƎƛŎŀƭ ƻǊ ŦǳƴŎǘƛƻƴŀƭ ǇǊƛƻǊƛǘȅΦ 
(p222) 
  

The conjunction gar όάŦƻǊέύ ǘȅǇƛŎŀlly introduces an explanation for what precedes, not a cause. If the 

sense of 1 Timothy 2:12 is that women are not permitted to teach men in a domineering fashion, 
then 1 Timothy 2:13 would provide the explanationΥ ǘƘŀǘ 9ǾŜ ǿŀǎ ŎǊŜŀǘŜŘ ŀǎ !ŘŀƳΩǎ ǇŀǊǘƴŜǊ (Gen 
2:24) and not his boss. By contrast, effect όάǿƻƳŜƴ ŀǊŜ ƴƻǘ ǇŜǊƳƛǘǘŜŘ ǘƻ ǘŜŀŎƘ ƳŜƴ ƛƴ ŀ ŘƻƳƛƴŜŜǊƛƴƎ 
ŦŀǎƘƛƻƴέύ ŀƴŘ ǘƘŜƴ cause όά!ŘŀƳ ǿŀǎ ŎǊŜŀǘŜŘ ǘƻ ōŜ 9ǾŜΩǎ ōƻǎǎέ ώƛΦŜΦΣ ŦƛǊǎǘϐύ ǎǳǊŜƭȅ ƳŀƪŜǎ ƴƻ ǎŜƴǎŜΦ 
(p222) 
  
Summary 
A reasonable reconstruction of 1 Timothy 2:11ς15 would be as follows: The women at Ephesus 
(perhaps encouraged by the false teachers) were trying to gain an advantage over the men in the 
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congregation by teaching in a dictatorial fashion. The men in response became angry and disputed 
what the women were doing. 
This interpretation fits the broader context of 1 Timothy 2:8ς15, where Paul aims to correct 
inappropriate behavior on the part of both men and women (1 Tim 2:8, 11). It also fits the 
grammatical flow of 1 Timothy 2:11ςмнΥ ά[Ŝǘ ŀ ǿƻƳŀƴ learn in a quiet and submissive fashion. I do 
not, however, permit her to teach with the intent to dominate a man. She must be gentle in her 
ŘŜƳŜŀƴƻǊέΦ tŀǳƭ ǿƻǳƭŘ ǘƘŜƴ ōŜ ǇǊƻƘƛōƛǘƛƴƎ ǘŜŀŎƘƛƴƎ ǘƘŀǘ ǘǊƛŜǎ ǘƻ ƎŜǘ ǘƘŜ ǳǇǇŜǊ ƘŀƴŘτnot teaching 
per se.  (p223) 
 

  

13.   A Silent Witness in Marriage 
  

Therefore the focus of the passage (1 Pet 3:1ς6) is on women living with non-Christian husbands in 
the area of the Greco-Roman world to which the letter is addressed. (p226) 
  
One thing of which we can be most certain about the Greco-Roman world in general is that a woman 
was expected to follow the religious choices of her father and, after marriage, her husband... When 
ŀ ǿƻƳŀƴ ōŜŎŀƳŜ ŀ /ƘǊƛǎǘƛŀƴ ƛƴŘŜǇŜƴŘŜƴǘ ƻŦ ƘŜǊ ƘǳǎōŀƴŘΩǎ ŘŜŎƛǎƛƻƴΣ ǎƘŜ ǿŀǎ ƛƳƳŜŘƛŀǘŜƭȅ ǎǳǎǇŜŎǘ 
as a rebel against the social order.  (p226) 
  
Peter's injunction, therefore, is to act in a Christian way within the social milieu of the day, without 
necessarily approving the subordination described. 

 
1 Peter 3:1-7 NIV  
Wives, in the same way be submissive to your husbands so that, if any of them do not 
believe the word, they may be won over without words by the behaviour of their wives,2 
when they see the purity and reverence of your lives.3 Your beauty should not come from 
outward adornment, such as braided hair and the wearing of gold jewellery and fine 
clothes.4 Instead, it should be that of your inner self, the unfading beauty of a gentle and 
ǉǳƛŜǘ ǎǇƛǊƛǘΣ ǿƘƛŎƘ ƛǎ ƻŦ ƎǊŜŀǘ ǿƻǊǘƘ ƛƴ DƻŘΩǎ ǎƛƎƘǘΦр CƻǊ ǘƘƛǎ ƛǎ ǘƘŜ ǿŀȅ ǘƘŜ Ƙƻƭȅ ǿƻƳŜƴ ƻŦ ǘƘŜ 
past who put their hope in God used to make themselves beautiful. They were submissive to 
their own husbands,6 like Sarah, who obeyed Abraham and called him her master. You are 
her daughters if you do what is right and do not give way to fear. 
7 Husbands, in the same way be considerate as you live with your wives, and treat them with 
respect as the weaker partner and as heirs with you of the gracious gift of life, so that 
nothing will hinder your prayers. 

  
¢Ƙǳǎ ƛǘ ώƳŀǊǊƛŀƎŜϐ ƛǎ ƛƴǘǊƻŘǳŎŜŘ ƘŜǊŜ ǿƛǘƘ άƭƛƪŜǿƛǎŜέ ƻǊ άƛƴ ǘƘŜ ǎŀƳŜ ǿŀȅέΣ ŀǎ ŀƴ ƛƴǘŜƴǘƛƻƴŀƭ ǇŀǊŀƭƭŜƭ 
ǿƛǘƘ ǎƭŀǾŜǊȅΦ !ƭǎƻ ǇŀǊŀƭƭŜƭ ǿƛǘƘ ǎƭŀǾŜǊȅ ƛǎ ǘƘŜ ǿŀȅ ǘƘŜ ŀǳǘƘƻǊƛǘȅ ƻŦ ǘƘŜ άƳŀǎǘŜǊέ ƛǎ ǳƴŘŜǊƳƛƴŜŘ ŜǾŜƴ 
ŀǎ ƛǘ ƛǎ ŀŦŦƛǊƳŜŘ ǘƻ ŀ ŎŜǊǘŀƛƴ ŘŜƎǊŜŜΦ ¢ƻ ōŜ ǎǳǊŜΣ ǘƘŜ ǿƻƳŀƴ ŀŎŎŜǇǘǎ ƘŜǊ ƘǳǎōŀƴŘΩǎ ŀǳǘƘƻǊƛǘȅΣ ōǳǘ ƴƻǘ 
because she recognizes it as justified (as Plato and Aristotle would have it) or as a universal divine 
structure (as some pagan moralists and the Hellenized Jews Josephus and Philo taught). Rather she 
is to do so in order to evangelize him and to keep Christian teaching in good repute (1 Pet 2:16). 
(p229) 
  
And pagan (especially Stoic) moralists frequently described outward adornment as an indication of 
sexual seductiveness. This is understandable, since, as Epictetus notes, sexual attractiveness was the 
one power women were able to exert within their society. Moreover, such dress was also a mark of 
many cults, which were viewed as making women lascivious. Thus Christian women are being 
exhorted to avoid appearing morally improper by the standards of their culture. (p230) 
  
Sarah calling Abraham master:    
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hƴƭȅ ƻƴŎŜ ƛƴ ŎŀƴƻƴƛŎŀƭ {ŎǊƛǇǘǳǊŜ ŘƻŜǎ {ŀǊŀƘ ǳǎŜ ǘƘƛǎ ǘŜǊƳ ǊŜƎŀǊŘƛƴƎ !ōǊŀƘŀƳΥ ά{ƻ {ŀǊŀƘ ƭŀǳƎƘŜŘ ǘƻ 
ƘŜǊǎŜƭŦΣ ǎŀȅƛƴƎΣ Ψ!ŦǘŜǊ L ƘŀǾŜ ƎǊƻǿƴ ƻƭŘΣ ŀƴŘ my husband ƛǎ ƻƭŘΣ ǎƘŀƭƭ L ƘŀǾŜ ǇƭŜŀǎǳǊŜΚΩ έ όDŜƴ муΥмнύΦ 
This statement is a disbelieving response to God and indicates no particular submission to Abraham. 
(p231) 
  

But we do find Sarah frequently using kyrios when referring to, or addressing, Abraham in 

extracanonical Jewish works such as the Testament of Abraham (roughly contemporary with 1 
Peter). (p232) 
  
The strategy was to advise wives not to talk about their religion but to model culturally appropriate 
behavior. This dictated that they not be sexually provocative outside of the home, that their words 
be few, that they sƘƻǿ ƎŜƴǘƭŜƴŜǎǎ ŀƴŘ ǘƘŀǘ ǘƘŜȅ ƴƻǘ ŦƻƳŜƴǘ άǊŜǾƻƭǳǘƛƻƴέ ǿƛǘƘƛƴ ǘƘŜ ƘƻǳǎŜƘƻƭŘΦ 
(p234) 
  
Unless we assume that first-century Greco-Roman society is the only form of society upholding 
virtues approved by God (an unlikely assumption), we may find that a direct apǇƭƛŎŀǘƛƻƴ ƻŦ tŜǘŜǊΩǎ 
teaching in modern and postmodern societies would subvert his original intentions. (p235) 
  
¢Ƙǳǎ ƛŦ ǿŜ ǿŀƴǘ ǘƻ ǇǊŜǎŜǊǾŜ м tŜǘŜǊΩǎ ǎǘǊŀǘŜƎȅ ŀƴŘ ƛƴǘŜƴǘƛƻƴ ǿƛǘƘƛƴ ²ŜǎǘŜǊƴ ŎǳƭǘǳǊŜΣ ǿŜ ƳƛƎƘǘ 
appropriately paraphrase its teachings this way: 

Wives, embrace your marital relationship, so that even if your husband is not a believer he 
may be won without a word by your behavior when he observes that your sexuality is for the 
ƳŀǊǊƛŀƎŜ ŀƭƻƴŜ ŀƴŘ ȅƻǳǊ ǇƛŜǘȅ ƛǎ ƎŜƴǳƛƴŜΦ {ƻ ŘƻƴΩǘ ōŜ ǎŜȄǳŀƭƭȅ ǇǊƻǾƻŎŀǘƛǾe in your dress 
ƻǳǘǎƛŘŜ ǘƘŜ ƘƻƳŜΦ LƴǎǘŜŀŘ ƭŜǘ ȅƻǳǊ άŘǊŜǎǎέ ōŜ ŀ ƎŜƴǘƭŜ ŀǎǎŜǊǘƛǾŜƴŜǎǎ ŀƴŘ ŀ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ǘƘŜ 
ƳŀǊƛǘŀƭ ǊŜƭŀǘƛƻƴǎƘƛǇΣ ǿƘƛŎƘ ŀǊŜ ǇǊŜŎƛƻǳǎ ƛƴ DƻŘΩǎ ǎƛƎƘǘΦ ¢ƘŀǘΩǎ Ƙƻǿ ǘƘŜ Ƙƻƭȅ ǿƻƳŜƴ ƻŦ ƭƻƴƎ ŀƎƻ 
lived. They were committed to their marriages. Sarah was committed to Abraham and 
behaved accordingly within her culture. You are her daughters if you do what is good and do 
not let threats from your husband turn you from your faith.  (p236) 

  

  

SECTION 3: Thinking it through  
(logical and theological perspectives) 

  

14.   The Priority of Spirit Gifting for Church Ministry 
  

Important to define what we mean by 'biblical': 
Normativity must finally lie with authorial intentionality. (p246) 
  
The obvious difficulty with the 1 Timothy passage is that it stands in unrelieved tension with 
passages that either narrate (Acts 18:26) or imply (1 Cor 14:26, 29ς31) that women were involved in 
some form of teaching. And it will simply do no good here to go through a series of circuitous 
eȄŜƎŜǘƛŎŀƭ ƘƻƻǇǎ ǘƻ ŀǊƎǳŜ ǘƘŀǘ άǘŜŀŎƘƛƴƎέ ƛƳǇƭƛŜǎ ŀƴ ƻŦŦƛŎŜ ƻŦ άǘŜŀŎƘŜǊέΣ ŀƴŘ ǘƘŜǊŜŦƻǊŜ ǘƘŜǊŜ ŀǊŜ 
different kinds and levels of teaching, some of which women can be excluded from. What is derived 
only from a series of exegetical jumps can scarcely be regaǊŘŜŘ ŀǎ ŜƛǘƘŜǊ άǘƘŜ Ǉƭŀƛƴ ǘŜŀŎƘƛƴƎ ƻŦ 
{ŎǊƛǇǘǳǊŜέ ƻǊ ŀ ƴƻǊƳ ŦƻǊ ǘƘŜ ŎƻƴǘŜƳǇƻǊŀǊȅ ŎƘǳǊŎƘΦ όǇнптύ 
  
In matters of Christian practice, a biblical precedent that comes to us by way of narration or 
implication alone may often be regarded as a repeatable pattern for the later church; but nothing 
that is merely narrated or described, even if narrated more than once, should be understood to be 
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normative for the church in all places at all times. And I use normative here in the sense that we are 
disobedient if we do not follow the norm. (p248) 
  
And since the New Testament does not teach explicitly that only men may lead or serve in certain 
ways, and in fact seems to leave the door open on this matter (in the case of women as 
householders), the issue should more likely be giftedness, not gender. Indeed, I for one have as 
much resistance to the notion that women ought to be in leadership along with men as to the notion 
that only males are gifted to lead. (p248) 
  
The appeal to the order of creation in 1 Timothy 2:13 as a theological statement is surely in the eye 
ƻŦ ǘƘŜ ōŜƘƻƭŘŜǊΣ ǎƛƴŎŜ tŀǳƭΩǎ ŎƻƴŎŜǊƴ ƛƴ м ¢ƛƳƻǘƘȅ нΥфς15 is not with the men but with the women; 
and he immediately follows 1 Timothy 2:13 with the analogy that he is really after: the man was 
created first, but the woman was first to be deceived and thus to fall into transgression. There is not 
a hint in the Genesis narrative that the sequence of their creation has theological meaning, nor that 
the woman fell because she did not follow the lead of her husband, nor of countless other 
imaginative ways of trying to make a point that Paul is not making at all.  (p252 fn22) 
  
Iƻǿ ƛǎ ƛǘΣ ƻƴŜ ǿƻƴŘŜǊǎΣ ǘƘŀǘ ǘƘŜ ƭŀǘŜǊ ŎƘǳǊŎƘ Ŏŀƴ ŜȄŜǊŎƛǎŜ ǎƻ ƳǳŎƘ ŜƴŜǊƎȅ ƛƴ άƎŜǘǘƛƴƎ ƛǘ ǊƛƎƘǘέ ǿƛǘƘ 
regard to leadership, when the New Testament itself shows so little interest in this?  (p254) 
  
Thus my issue in the end is not a feminist agendaτan advocacy of women in ministry. Rather, it is a 
Spirit agenda, a plea for the releasing of the Spirit from our strictures and structures so that the 
church might minister to itself and to the world more effectively.  (p254) 
 

  

15.   The Nature of Authority in the NT 
  

1 Tim 2:12 taken by some to forbid 'teaching authority' to women. But that teaching and authority 
have some formal connection is an assumption without substance. 
  

In the instructions of the Lord Jesus to the Twelve, the only mention of exousia όάŀǳǘƘƻǊƛǘȅέύ ǊŜƭŀǘŜǎ 
to authority over demons. (p257)  i.e. Not to their teaching. 
  
IŜōǊŜǿǎ моΥмтΣ άhōŜȅ ȅƻǳǊ ƭŜŀŘŜǊǎ ŀƴŘ ǎǳōƳƛǘ ǘƻ ǘƘŜƳέ όnrsv). Here the Greek word rendered 

άƻōŜȅέ όѨżʕӰɋϸ) is quite fluid in meaning...  

!ƭƭ ƻŦ ǘƘƛǎ ƳŜŀƴǎ ǘƘŀǘ IŜōǊŜǿǎ моΥмт Ŏŀƴ ŎŜǊǘŀƛƴƭȅ ōŜ ƻŦŦŜǊŜŘ ŀǎ ŜǾƛŘŜƴŎŜ ƻŦ άƎƻǾŜǊƴƛƴƎ ŀǳǘƘƻǊƛǘȅέ ƛƴ 
the early church, bringing into question any idea that there is no authority in the church. However, it 
would also be improper to ignore its very moderate tone, with words that are clearly temperate in 
comparison to stronger terms in the same semantic domain.  (p258-9) 

 
1 Timothy 2:12 NIV    
I do not permit a woman to teach or to have authority over a man; she must be silent. 
  
1 Thessalonians 5:12 NIV  
Now we ask you, brothers, to respect those who work hard among you, who are over you in 
the Lord and who admonish you. 

  

In the instructions of the Lord Jesus to the Twelve, the only mention of exousia όάŀǳǘƘƻǊƛǘȅέύ ǊŜƭŀǘŜǎ 
to authority over demons. (p257)  i.e. Not to their teaching. 
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Re Paul's use of proistemi όŀǎ ƛƴ м ¢ƘŜǎ рΥмнύΥ  ²ƘƛƭŜ Ƴƻǎǘ ǘǊŀƴǎƭŀǘƛƻƴǎ ƘŀǾŜ ǎƻƳŜǘƘƛƴƎ ƭƛƪŜ άǿƘƻ ŀǊŜ 
ƻǾŜǊ ȅƻǳ ƛƴ ǘƘŜ [ƻǊŘέ όniv), the tniv Ƙŀǎ ƻǇǘŜŘ ŦƻǊ άǿƘƻ ŎŀǊŜ ŦƻǊ ȅƻǳ ƛƴ ǘƘŜ [ƻǊŘέ όŎŦΦ [ƻǳǿ ŀƴŘ bƛŘŀΣ 
άǿƘƻ ƎǳƛŘŜ ȅƻǳέύΦ Lƴ any case, the verb lacks any connotation of authority in this passage. (p260) 
  
In 1 Timothy 1:3 Paul tells Timothy to command (not just urge) certain people to stop teaching false 
doctrines. But it is equally clear that Timothy is not ŦǳƴŎǘƛƻƴƛƴƎ ŀǎ ŀƴ άŜƭŘŜǊέ ƻǊ άƭƻŎŀƭ ǇŀǎǘƻǊέ ōǳǘ ŀǎ 
tŀǳƭΩǎ ƻǿƴ ŀǇƻǎǘƻƭƛŎ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜΣ ŎŀǊǊȅƛƴƎ tŀǳƭΩǎ Ŧǳƭƭ ŀǳǘƘƻǊƛǘȅ ƛƴ ǘƘŜ ŎƘǳǊŎƘΦ όǇнсмύ 
  
...1 Corinthians 7:1ς5, which deals with the sexual relationship between husband and wife. This is a 
significant passage for those advocating exclusively male leadership, given that they argue the male-
female relationship in marriage is basic to the proper role relationship of men and women in the 

churchΦ CƛǊǎǘ /ƻǊƛƴǘƘƛŀƴǎ тΥп ōŜƎƛƴǎΣ ά¢ƘŜ ǿƛŦŜ ŘƻŜǎ ƴƻǘ ƘŀǾŜ ŀǳǘƘƻǊƛǘȅ ƻǾŜǊ [exousiazei] her own 

ōƻŘȅ ōǳǘ ȅƛŜƭŘǎ ƛǘ ǘƻ ƘŜǊ ƘǳǎōŀƴŘέΦ ¢ƘŜƴ ƛǘ ŎƻƴǘƛƴǳŜǎΣ άLƴ ǘƘŜ ǎŀƳŜ ǿŀȅΣ ǘƘŜ ƘǳǎōŀƴŘ ŘƻŜǎ ƴƻǘ ƘŀǾŜ 
authority [same verb] over his own body but yields it to his wiŦŜέΦ ¢Ƙǳǎ ƛƴ ǘƘŜ Ƴƻǎǘ ƛƴǘƛƳŀǘŜ ŀǎǇŜŎǘ 
of marriage the authority of husband and wife is equal. (p262) 

  
²ƛǘƘ ǘƘŜ ŜȄŎŜǇǘƛƻƴ ƻŦ ǘƘŜ tŀǎǘƻǊŀƭ 9ǇƛǎǘƭŜǎΣ ŀŘŘǊŜǎǎŜŘ ǘƻ tŀǳƭΩǎ ŀǇƻǎǘƻƭƛŎ ŘŜƭŜƎŀǘŜǎΣ tŀǳƭΩǎ ƭŜǘǘŜǊǎ ŀǊŜ 
addressed to the churches themselves. None is addressed to a single leader, nor is one person ever 
ǎǇƻƪŜƴ ǘƻ ŀǎ ōŜƛƴƎ άƛƴ ŎƘŀǊƎŜέ ƻŦ ǘƘŜ ŎƘǳǊŎƘΦ !ǘ tƘƛƭƛǇǇƛ ǘƘŜ ƻǾŜǊǎŜŜǊǎ ŀƴŘ ŘŜŀŎƻƴǎ όōƻǘƘ ǇƭǳǊŀƭύ ŀǊŜ 
also addressed, but not first (Phil 1:1).  (p264) 
  
Most relevant to the issue of authority is the mention of teachers as recognized church leaders in 
Romans 12:7, 1 Corinthians 12:28 and Ephesians 4:11; but in each list they appear no higher than 
third. Furthermore, there is no verbal connection in the New Testament between the word teacher 
and the vocabulary of authority. Hence the very term teaching authority, as though authority were 
vested in the teacher rather than in what is taught, is an anachronism when we are discussing 
teaching/teachers in the New Testament. 
   What is often overlooked in these discussions is that women traditionally were not welcomed as 
teachers in either Greek or Jewish society. To restrict the ministry of teaching to men would not 
have been surprising in the world of the New Testament. If missionaries, like Paul, were to be all 
things to all people to win them to Christ (1 Cor 9:22), public proclamation of Christian teachings 
would ideally be done by men.  (p265) 
  
¢ƘŜ ƭƛƳƛǘŀǘƛƻƴǎ ƻƴ ŀ ǿƻƳŀƴΩǎ ǘŜŀŎƘƛƴƎ ŀƴŘ ǇǊƻƳƻǘƛƴƎ /ƘǊƛǎǘƛŀƴƛǘȅ ƛƴ bŜǿ ¢ŜǎǘŀƳŜƴǘ ǘƛƳŜǎ Ŏŀƴ ōŜ 
understood better when we notice that although the Gospels show that women were the first at the 
empty tomb, Paul does not cite them as witnesses to the resurrection. This reflects the historical 
ǎƛǘǳŀǘƛƻƴ ƛƴ ǿƘƛŎƘ ŀ ǿƻƳŀƴΩǎ ǘŜǎǘƛƳƻƴȅ ǿŀǎ ƴƻǘ ŎƻƴǎƛŘŜǊŜŘ ǊŜƭƛŀōƭŜΦ  όǇнсрύ 
  
The fact that the New Testament church did not practice ordination as commonly understood today 
is significant, because spiritual authority has long been connected with ordination. (p267)  
 

  

16.   Biblical Priesthood and Women in Ministry 
  

NT priesthood is that of all believers, not of an ordained minority. Hence the tendency to see the 
ordained ministry as analogous to the OT priesthood is fundamentally flawed. And the 'iconic' view 
of the ministry is equally irrelevant. 
  
ά²Ŝ ŀŦŦƛǊƳτand affirm properlyτthat Christ redeems us as a man, as a Jew, as a poor person, and 
so on. The difficulty arises when it is implied that Christ redeems us by virtue of the fact that he is a 
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ƳŀƴΣ ŀǎ ǘƘƻǳƎƘ Ƙƛǎ ƳŀƭŜƴŜǎǎ ǿŜǊŜ ŀ ƴŜŎŜǎǎŀǊȅ ŎƻƴŘƛǘƛƻƴ ŦƻǊ DƻŘΩǎ ǎŀǾƛƴƎ ǿƻǊƪ ƛƴ ƘƛƳέΦ (p281, 
quoting Boucher) 
  
Because Jesus was a particular historical person, his maleness was integral to the completion of his 
ǘŀǎƪΦ aƻǊŜ ǇŀǊǘƛŎǳƭŀǊƭȅΣ ōŜƛƴƎ ƳŀƭŜ ŦŀŎƛƭƛǘŀǘŜŘ WŜǎǳǎ ƛƴ ǊŜǾŜŀƭƛƴƎ ǘƘŜ ǊŀŘƛŎŀƭ ŘƛŦŦŜǊŜƴŎŜ ōŜǘǿŜŜƴ DƻŘΩǎ 
ideal and the social structures of his day. Only a male could have offered an authoritative critique of 
those power structures. (p282) 
  
ǘƘŜ ƎǊŜŀǘ ŜǾŀƴƎŜƭƛŎŀƭ ŀŎƪƴƻǿƭŜŘƎƳŜƴǘ ǘƘŀǘ ǘƘŜ {ǇƛǊƛǘΩǎ ƎƛŦǘƛƴƎ ƛǎ ǘƘŜ ōŀǎƛǎ ŦƻǊ ŎƘǳǊŎƘ ƭŜŀŘŜǊǎƘƛǇΦ ¢Ƙƛǎ 
focus on the Spirit means that rather than being the New Testament counterpart to the Old 
Testament priesthood, the pastoral office (or role) is charismatic in character. It is to be filled by 
persons gifted for the pastorate, whether male or female, serving among the gifted people of God, 
who as a whole constitute the ecclesiastical counterpart to the Levitical priesthood. (p283) 
  
ǘƻ ǎŀƭǾŀƎŜ ǘƘŜƛǊ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƻŦ tŀǳƭΩǎ ŀǇǇǊƻŀŎƘ ǘƻ ǿƻƳŜƴ ƛƴ ƳƛƴƛǎǘǊȅΣ ƳŀƭŜ-leadership proponents 
impose what appears to be an artificial dichotomy between the SǇƛǊƛǘΩǎ ƎƛŦǘƛƴƎ ŀƴŘ ǘƘŜ ŜȄŜǊŎƛǎŜ ƻŦ 
the ordained office. (p286) 
 

  

17.   God, Metaphor and Gender 
Is God a male deity? 
  
It does not follow from the use of masculine pronouns that God is male in his essential being...  The 
.ƛōƭŜΩǎ ǊŜŦŜǊŜƴŎŜǎ ǘƻ DƻŘ ŀǎ he refer to his personhood, not to an inherent gender. (p288) 
  
Sexuality is therefore represented in Scripture as being a created thing, not an eternal cosmic 
άǇǊƛƴŎƛǇƭŜέ ƻŦ ƳŀǎŎǳƭƛƴƛǘȅ ŀƴŘ ŦŜƳƛƴƛƴƛǘȅΦ όǇнуфύ 
  
¢ƘŜ ǎŀƴŎǘƛŦƛŎŀǘƛƻƴ ƻŦ DƻŘΩǎ ǇŜƻǇƭŜ ǘƘŜǊŜŦƻǊŜ ǊŜǉǳƛǊŜǎ ǘhe elimination of sexism (a result of the Fall, 
Gen 3:16) from the Christian community. (p290) 
  
The fact that God is not gendered does not justify altering the language of the Bible such that God is 
ŎŀƭƭŜŘ άƻǳǊ aƻǘƘŜǊέ ŀǎ ǿŜƭƭ ŀǎ άƻǳǊ CŀǘƘŜǊέΦ LƴǎŜǊǘƛƴƎ Ǝender-inclusive God language in the text is an 
unjustifiable paraphrase. This is just to replace one error (i.e., attributing masculinity to God) with 
another error and only serves to underscore the importance of letting Scripture speak for itself. The 
Bible makes perfectly clear that God is not male, and changing the text is simply unnecessary. God is 
not a gendered she for the same reason God is not a gendered he.  (p295) 
  
The predominance of male imagery is in part an accommodation to a patriarchal culture, in which 
men owned and inherited land and so held most of the social and political power, while women 
were usually limited to caring for children and their homes. It is also in part a byproduct of the 
limitations of languages that usually express personhood only by male pronouns, unless a literal 
woman is the subject. Masculine images of God signify anthropomorphic metaphors only. Our 
heavenly Father does not have the eternal attribute of divine masculinity any more than he has the 
eternal attribute of divine chickenhood.  (p297) -- ref to Mat 3:37 
  
The Bible in fact sets forth no doctrine of universally and transculturally prescribed male and female 
roles that permit certain activities and behaviors for one gender and prohibit those behaviors for 
another gender...  The idea of 'roles' is a modern sociological notion and the Bible never mentions it.  
(p299) 
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18.   "Equal in Being, Unequal in Role" 
Exploring the logic of women's subordination 
  
Acc to Piper, Grudem & Co:   
bƻ ƳŀǘǘŜǊ Ƙƻǿ ǎǘŜƭƭŀǊ ŀ ǿƻƳŀƴΩǎ ǎǇƛǊitual and intellectual qualifications, this can never overrule the 
unalterable fact of her female nature, which dictates that in church and home she must not have 
ŀǳǘƘƻǊƛǘȅ ƻǾŜǊ ŀ Ƴŀƴ ōǳǘ Ƴǳǎǘ ǎǳǇǇƻǊǘ ŀƴŘ ǎǳōƳƛǘ ǘƻ ƳŀƴΩǎ ŀǳǘƘƻǊƛǘȅ ƻǾŜǊ ƘŜǊΦ όǇолнύ 
  
I will ŀǊƎǳŜ ǘƘŀǘ ƎƛǾŜƴ ƛǘǎ ƴŀǘǳǊŜ ŀƴŘ ǊŀǘƛƻƴŀƭŜΣ ǿƻƳŀƴΩǎ ǳƴŜǉǳŀƭ άǊƻƭŜέ Ŝƴǘŀƛƭǎ ǿƻƳŀƴΩǎ ǳƴŜǉǳŀƭ 
ōŜƛƴƎΦ ¢Ƙǳǎ ƛǘ ŎƻƴǘǊŀŘƛŎǘǎ ǿƻƳŀƴΩǎ Ŝǉǳŀƭƛǘȅ ƛƴ ōŜƛƴƎ ŀƴŘ ǎƻ ǊŜƴŘŜǊǎ ŎƻƴǘǊŀŘƛŎǘƻǊȅ όŀƴŘ ǘƘŜǊŜŦƻǊŜ 
untrue) the evangelical patriarchal interpretation of Scripture that sees woman as equal but 
subordinate. (p304) 
  
Due to both cultural and biological factors, there are some generalizable differences in behavior 
between women and men, and these differences not only determine different sexual and 
reproduction functions but may also make certain social roles generally (although not universally) 
more suitable for one gender than the other. However, these differences do not warrant the 
traditional notion that women are deficient in rationality and so are suited to be subordinate to 
men. (p307) 
  
The doctrine of male rule presupposes that woman is uniquely designed by God not to perform 
certain distinctively human activities. In order to be true to her divine design and her God-given 
femininity, woman must not engage in these activities (which, per patriarchy, are no longer 
distinctively human but reclassified as distinctively masculine). By contrast, there are no uniquely 
human behaviors from which male humans must abstain in order to be true to their masculine 
being.  (p308) 
  
Women could bear authority and responsibility for these things equally with men, but they do not 
because they are not permitted to do so. Men, by contrast, do not bear or nurse children, simply 
because they are not able ǘƻ Řƻ ǎƻΦ ¢ƘŜ ƻƴŜ ƛǎ ǘƘŜ άŎŀƴΩǘέ ƻŦ ǇŜǊƳƛǎǎƛƻƴ ŘŜƴƛŜŘΤ ǘƘŜ ƻǘƘŜǊ ƛǎ ǘƘŜ 
άŎŀƴΩǘέ ƻŦ ǇŜǊǎƻƴŀƭ ƛƴŀōƛƭƛǘȅΦ  όǇолфύ 
  
As Raymond Ortlund puts ƛǘΣ ά! ƳŀƴΣ Ƨǳǎǘ ōȅ ǾƛǊǘǳŜ ƻŦ Ƙƛǎ ƳŀƴƘƻƻŘΣ ƛǎ ŎŀƭƭŜŘ ǘƻ ƭŜŀŘ ŦƻǊ DƻŘΦ ! 
ǿƻƳŀƴΣ Ƨǳǎǘ ōȅ ǾƛǊǘǳŜ ƻŦ ƘŜǊ ǿƻƳŀƴƘƻƻŘΣ ƛǎ ŎŀƭƭŜŘ ǘƻ ƘŜƭǇ ŦƻǊ DƻŘέΦ So while woman is said to be 
equal in her essential being, she is deemed subordinate precisely because of her essential being. Yet 
the notion that woman is equal in her being yet unequal by virtue of her being is incoherent. (p309) 
  
If, indeed, only a man and never a woman can be deemed fit to serve as a stand-in for Christ, and if 
every married woman actually needs a man to serve in this capacity for her (which must be the case 
ƛŦ ǘƘŜ ƳŀƴΩǎ άƘŜŀŘǎƘƛǇέ ƛǎ ǘƻ ōŜ ŀƴ ŀŎǘ ƻŦ ƭƻǾŜ ŀƴŘ ǎŜǊǾƛŎŜ ǊŀǘƘŜǊ ǘƘŀƴ ǇǊŜsumption and 
condescension)τthen it follows that men and women are not on the same spiritual level at all.  
(p312) 
  
Lǘ ǎƘƻǳƭŘ ōŜ ŜǾƛŘŜƴǘ ŦǊƻƳ ǘƘŜǎŜ ƻōǎŜǊǾŀǘƛƻƴǎ ǘƘŀǘ ǿƻƳŀƴΩǎ ǎǳōƻǊŘƛƴŀǘƛƻƴ ŘƻŜǎ ƴƻǘ Ŧƛǘ ǘƘŜ ŘŜŦƛƴƛǘƛƻƴ 
ƻŦ ŀ άǊƻƭŜέΦ ! ǊƻƭŜ ƛǎ ŀ ǇŀǊǘ ǘƘŀǘ ƛǎ Ǉlayed or a particular function or office that is assumed for a 
specific purpose or period of time. Anyone with the requisite abilities can play the part. By definition 
a role is not synonymous with or inexorably tied to who a person is.  (p318) 
  



Pierce & Groothuis notes Page 20 

 

At no point do we read that God designed usτand requires usτǘƻ άǇƭŀȅ ŀ ǊƻƭŜέΦ bƻΣ DƻŘΩǎ ŎƻƴŎŜǊƴ 
is for each of us to be a righteous person and to use whatever gifts of the Spirit we have been given 
for the good of the church and the glory of God. (p319) 
  
If a blinŘ ǇŜǊǎƻƴΩǎ ƭŀŎƪ ƻŦ ǎƛƎƘǘ Ŏŀƴƴƻǘ ǊƛƎƘǘƭȅ ōŜ ŘŜǎŎǊƛōŜŘ ŀǎ ŀ ǊƻƭŜ ǘƘŀǘ Ƙŀǎ ƴƻ ōŜŀǊƛƴƎ ƻƴ Ƙƛǎ ǎǘŀǘŜ 
of being or personal ability, then (a fortioriύ ƴŜƛǘƘŜǊ Ŏŀƴ ǿƻƳŀƴΩǎ ŎǊŜŀǘƛƻƴŀƭƭȅ ōŀǎŜŘ ƭŀŎƪ ƻŦ ŀǳǘƘƻǊƛǘȅ 
in key areas be accurately spoken of as a role that has no ontological entailment...  Thus the 
ǘƘŜƻǊŜǘƛŎŀƭ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ ǿƻƳŀƴΩǎ ōŜƛƴƎ ŀƴŘ ǿƻƳŀƴΩǎ ǎǳōƻǊŘƛƴŀǘŜ ǊƻƭŜ ŜǾŀǇƻǊŀǘŜǎ ǳƴŘŜǊ 
ǎŎǊǳǘƛƴȅΦΦΦ  ²ƘŜƴ ƻƴŜΩǎ άǊƻƭŜέ ƛǎ ƎǊƻǳƴŘŜŘ ƛƴ ƻƴŜΩǎ ŜǎǎŜƴǘƛŀƭ ōŜƛƴƎ ŀƴŘ ƻōǘŀƛƴǎ ƛƴ ŀƭƭ ǘƘƛƴƎǎ ŀƴŘ ŀǘ ŀƭƭ 
ǘƛƳŜǎΣ ƻƴŜΩǎ άǊƻƭŜέ ŘŜŦƛƴŜǎ ƻƴŜΩǎ ǇŜǊǎƻƴƘƻƻŘΦ  όǇонмύ 
  
tŜƻǇƭŜΩǎ ŀŎǘǳŀƭ ǘǊŜŀǘƳŜƴǘ ƻŦ ǿƻƳŜƴ ƻŦǘŜƴ ōŜƭƛŜǎ ǘƘŜƛǊ ǇǊƻŦŜǎǎŜŘ ōŜƭƛŜŦ ǘƘŀǘ ƻƴƭȅ ǘƘŜ ǊƻƭŜ ƛǎ ƛƴŦŜǊƛƻǊΣ 
not the person. (p325) 
  
I believe the trinitarian argument fails to hold up either analogically or theologically.  (p329) 
  
In short, the oneness in being of the divine Persons, which results in oneness of will, precludes 
ƛƴǾƻƪƛƴƎ ǘƘŜ ¢Ǌƛƴƛǘȅ ŀǎ ŜƛǘƘŜǊ ƛƭƭǳǎǘǊŀǘƛƴƎ ƻǊ ǾƛƴŘƛŎŀǘƛƴƎ ǘƘŜ ŘƻŎǘǊƛƴŜ ƻŦ ǿƻƳŀƴΩǎ ǎǳōƻǊŘƛƴŀǘƛƻƴ ǘƻ 
man. (p331) 
  
¢ƘŜ ǘƛƳŜ ƻŦ /ƘǊƛǎǘΩǎ ŜŀǊǘƘƭȅ ƛƴŎŀǊƴation was not business as usual for God the Son and God the 
Father; it was an epicτalthough temporally limitedτchange in their relationship...  It was not until 
Ƙƛǎ ŜŀǊǘƘƭȅ ƛƴŎŀǊƴŀǘƛƻƴ ǘƘŀǘ ǘƘŜ {ƻƴ άbecame ƻōŜŘƛŜƴǘέ ŀƴŘ άlearned ƻōŜŘƛŜƴŎŜέΦ ¢ƘŜǊŜ ƛǎ ƴƻ 
indication of an eternal ƻǊŘŜǊ ƻŦ ǘƘŜ {ƻƴΩǎ ƻōŜŘƛŜƴŎŜ ǘƻ ǘƘŜ CŀǘƘŜǊΩǎ ŀǳǘƘƻǊƛǘȅΦ όǇоомύ 
  
In the incarnation, the Son became functionally subordinate to the Father only with respect to his 
ǿƻǊƪ ŀǎ ƻǳǊ wŜŘŜŜƳŜǊΦ ¢Ƙǳǎ /ƘǊƛǎǘΩǎ ǎǳōƻǊŘƛƴŀǘƛƻƴ ƛǎ ƭƛƳƛǘŜŘ ƛƴ ōƻǘƘ ǎcope and duration, since the 
work of redemption has a beginning and end point in time. But if, as patriarchalists typically argue, 
/ƘǊƛǎǘΩǎ ǎǳōƻǊŘƛƴŀǘƛƻƴ ƛǎ ƴƻǘ ƭƛƳƛǘŜŘ ǘŜƳǇƻǊŀƭƭȅ ŀƴŘ ŦǳƴŎǘƛƻƴŀƭƭȅ ōǳǘ ǇŜǊǘŀƛƴǎ ƛƴ ŀƭƭ ǘƘƛƴƎǎ ǘƘǊƻǳƎƘƻǳǘ 
all eternity, then it is not a functional subordination; it is a personal subordination. Subordinate is 
what he always is, what he always has been, what he always will be; it necessarily defines and 
characterizes the person and identity of the Son throughout all eternity. (p332) 

  
  

19.   The Subordination of Christ and the Subordination of Women 
  

What distinguishes the most popular expression of subordinationism among evangelicals today is 
the claim that the Son is eternally subordinated to the Father in his work/role/functions yet is not in 
any way subordinated in his being or person. This expression of subordinationism is entirely novel.  
(p337) 
  
tǊƛƻǊ ǘƻ ǘƘŜ мфулǎ ƴƻ ǘƘŜƻƭƻƎƛŀƴ ƘŀŘ ŜǾŜǊ ǎǇƻƪŜƴ ƻŦ ǘƘŜ {ƻƴΩǎ ǎǳōƻǊŘƛƴŀǘƛƻƴ ƛƴ άǊƻƭŜέ ƻƴƭȅΦΦΦ  ¢Ƙƛǎ 
new doctrine of the Trinity, formulated by evangelicals opposed to the full emancipation of women, 
undermines the complete unity of person and work in the Godhead so clearly taught in Scripture. 
(p338) 
  
Long list of theologians, ancient and modern, deny the eternal subordination of the Son. 
  
In the historical sources on the Trinity, 1 Corinthians 11:3 is seldom quoted or discussed. The 
following comment from Against Eunomius is perhaps the most interesting: 
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LŦ ǘƘŜ ƘŜŀŘ ƻŦ ǘƘŜ άƳŀƴ ƛǎ /ƘǊƛǎǘΣ ŀƴŘ ǘƘŜ ƘŜŀŘ ƻŦ /ƘǊƛǎǘ ƛǎ DƻŘέΣ ŀƴŘ Ƴŀƴ ƛǎ ƴƻǘ ƻf one substance 
with Christ, Who is God (for man is not God), but Christ is of one substance with God (for He is God) 
therefore God is not the head of Christ in the same sense as Christ is the head of man. The natures 
of the creature and the creative Godhead do not exactly coincide. God is head of Christ, as Father; 
Christ is head of us, as Maker. 

This interpretation makes the point that speaking of the Father as the head (̒żѨɋ!̿Ɣ) of the Son 

means something very different from speaking of Christ as the head (̒żѨɋ!̿Ɣ) of man. We may 

ŀǎǎǳƳŜ ƘŜ ǿƻǳƭŘ Ŧƻƭƭƻǿ ǘƘŜ ǎŀƳŜ ǊǳƭŜ ƛƴ ǘƘŜ ǘƘƛǊŘ ǇŀƛǊƛƴƎΣ άƳŀƴ ƛǎ ǘƘŜ ƘŜŀŘ ƻŦ ǿƻƳŀƴέΦ ¢ƘŜ ƻǘƘŜǊ 

thing to be noted is that in neither pairing does the author think that the Greek word ̒żѨɋ!̿Ɣ 

ǎǳƎƎŜǎǘǎ άŀǳǘƘƻǊƛǘȅ ƻǾŜǊέΦ  όǇорлύ 
  
Contemporary evangelicals who argue for the eternal subordination of the Son in being or function 
have broken with historic orthodoxy, both in what they believe and in how they interpret the 
Scriptures. They have mistakenly concluded that relations within the Trinity are ordered 
hierarchically, and on this premise they have sought to justify the hierarchical ordering of male-
female relations. In doing so they have defined divine relations in terms of fallen human relations, 
where some rule and others obey and where people are differentiated according to the authority 
they exercise or are excluded from exercising.  (p351) 
  

  

  

SECTION 4: Addressing the Issues  
(hermeneutical and cultural perspectives) 

  

20.   Biblical Hermeneutics 
  

{ƛƴŎŜ ǘƘŜ ǳƭǘƛƳŀǘŜ ƴŀǘǳǊŜ ƻŦ DƻŘ ƛǎ ƛƴŎƻƳǇǊŜƘŜƴǎƛōƭŜ ǘƻ ƘǳƳŀƴǎΣ DƻŘΩǎ ōŜƛƴƎ ŀƴŘ ŀŎtions are often 
represented by images drawn from human experience. This would include ascribing gender to God, 
ǿƘƻ ƛǎ ά{ǇƛǊƛǘέ όƴƻǘ ƘŀǾƛƴƎ ƘǳƳŀƴ ŦƭŜǎƘ ǿƛǘƘ ǎŜȄǳŀƭƛǘȅύΦ hŦ ŎƻǳǊǎŜ ǿƘŜƴ DƻŘ ǘƘŜ {ƻƴ ōŜŎƻƳŜǎ 
incarnate, he takes on human male sexuality. (p356) 
  
Similarly, though the patriarchal society in the Old Testament serves as a background of much of 
LǎǊŀŜƭΩǎ ƘƛǎǘƻǊȅΣ ǘƘƛǎ ŘƻŜǎ ƴƻǘ ƛƳǇƭȅ ŀ ŘƛǾƛƴŜƭȅ ǎŀƴŎǘƛƻƴŜŘ ƻǊŘŜǊ ǘƘŀǘ Ƴǳǎǘ ōŜ ƻōǎŜǊǾŜŘ ǳƴƛǾŜǊǎŀƭƭȅ ŦƻǊ 
all time. Indeed, it should be noted in this regard, and over against many patriarchalists, that 
patriarchy is never prescribed in either Testament. (p357)  
  
DƻŘΩǎ ƧǳŘƎƳŜƴǘ ƻƴ 9ǾŜ ŀƴŘ ƘŜǊ ŘŀǳƎƘǘŜǊǎ όάŀƴŘ ƘŜ ώǘƘŜ Ƴŀƴϐ ǎƘŀƭƭ ǊǳƭŜ ƻǾŜǊ ȅƻǳ ώǘƘŜ ǿƻƳŀƴϐέΣ DŜƴ 
3:16) is not a prescriptive mandate that men ought to ƻōǎŜǊǾŜ ƛƴ ƻǊŘŜǊ ǘƻ Řƻ DƻŘΩǎ ǿƛƭƭΦ wŀǘƘŜǊΣ ǘƘŜ 
phrase is a description of what was going to occur in human history, a prophecy fulfilled millions of 
times in the oppression of women throughout the world. Likewise, it is certainly appropriate to seek 
to easŜ ǘƘŜ Ǉŀƛƴ ƻŦ ŎƘƛƭŘōƛǊǘƘ ŀƴŘ ǘƻ ƭƛƎƘǘŜƴ ǘƘŜ ōǳǊŘŜƴ ƻŦ ƳŀƭŜ ƭŀōƻǊΣ ǿƘƛŎƘ ŀǊŜ ŀƭǎƻ ǇŀǊǘ ƻŦ DƻŘΩǎ 
ƧǳŘƎƳŜƴǘ ƻƴ !ŘŀƳ ŀƴŘ 9ǾŜΩǎ ǎƛƴ όDŜƴ оΥмтς19). (p357) 
  
One would think that Spirit gifting, which receives considerable attention in the New Testament with 
regard to the ministry of the body of Christ to itself and in the world (Rom 8:3ς8; 1 Cor 12ς14; etc.), 
ǿƻǳƭŘ ōŜ ƳƻǊŜ ŎŜƴǘǊŀƭ ǘƘŀƴ άŎƘǳǊŎƘ ƻǊŘŜǊέΦ ¢Ƙƛǎ ƛǎ ŜǎǇŜŎƛŀƭƭȅ ǎƻ ǎƛƴŎŜ ǘƘŜǊŜ ƛǎ no prescriptive 
passage that dictates the structures or nature of church order. (p359) 
  




